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GODS AND MEN 


CHAPTER I 

MEN AND GODS 

the early Anglo-Saxon kings of England, who 
founded the kingdoms of Mercia, East Anglia, Wes¬ 
sex, Sussex, and Essex, laid claim to a divine descent. 
Their genealogies represented them as having as a 
remote ancestor the northern European god Odin. 
Throughout the ages kings and rulers of many 
countries have made similar claims. Even the last 
German Kaiser and the Stuarts in England pre¬ 
tended to rule by Divine Right, which is simply the 
survival of the doctrine of divine descent. The aim 
of this book is to study this relationship between 
men and gods, which is a fundamental problem of 
ancient religion. 

It does not need much research to show that the 
claim to divine descent is based on the fact that 
certain men actually called themselves gods. In¬ 
stances of this can be cited even at the present day, 
for many peoples in different parts of the world are 
still ruled over by incarnate “gods.” This is par¬ 
ticularly so in Oceania. Divine beings live in Thibet, 
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in the persons of the Dalai Lama and the Tashai 
Lama. In the Old Testament also the book of Ezekiel 
contains an arresting passage concerning a human 
god. Ezekiel seems to have had access to sources 
of information not available to the other writers of 
the Old Testament. His statements suggest that a 
profound revaluation of the Old Testament may one 
day be necessary, for much of what appears to be 
mythical” and symbolic is real history that is half 
forgotten. 

Ezekiel speaks of the king of Tyre, the great 
Phoenician city, and addresses him as a god, in the 
following terms: “ The word of the Lord came again 
unto me, saying, 

Son of man, say unto the prince of Tyre, Thus 
saith the Lord God: Because thine heart is lifted 
up, and thou hast said, I am a god, I sit in the seat 
of God, in the midst of the seas; yet thou art a man 
and not God, though thou set thine heart as the heart 
of God. 

“ ‘Behold thou art wiser than Daniel; there is no 
secret that they can hide from thee: 

“ ‘With thy wisdom and with thine understanding 
thou hast gotten thee riches, and hast gotten gold 
and silver unto thy treasures: 

“ <B y thy great wisdom and by thy traffic thou hast 
increased thy riches, and thine heart is lifted up be¬ 
cause of thy riches’” (xxxviii. 1-5). 

Ezekiel recognizes the claim of the Phoenician 
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king to be a god, but he rebukes him for venturing 
to rank himself with the God of the Israelites. He 
nevertheless places him on a pedestal of knowledge 
far above other men, even Daniel. He therefore 
regards him as something above ordinary humanity. 
He goes further still, and makes other statements 
concerning him that have a vital bearing upon the 
historical problems of the Old Testament: 

“ ‘Moreover the word of the Lord came unto me, 
saying, 

“ ‘Son of man, take up a lamentation upon the king 
of Tyre, and say unto him, Thus saith the Lord 
God: Thou sealest up the sum, full of wisdom, and 
perfect in beauty. 

“ ‘Thou hast been in Eden the garden of God; every 
precious stone was thy covering, the sardius, topaz, 
and the diamond, the beryl, the onyx, and the jasper, 
the sapphire, the emerald, and the carbuncle, and 
gold: the workmanship of thy tabrets and of thy 
pipes was prepared in thee in the day that thou 
wast created. 

“ ‘Thou art the anointed cherub that covereth; and 
I have set thee so: thou wast upon the holy mountain 
of God; thou hast walked up and down in the midst 
of the stones of fire’ ” ( 11 - 14 ). 

These remarkable verses reveal once more the high 
estimation in which Ezekiel held the king of Tyre. He 
was a superman, almost the god he claimed himself to 
be. But still more remarkable things are said about 
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him. He was in the garden of Eden, a place asso¬ 
ciated with all manner of precious stones, just as was 
the Eden of Genesis. More remarkable still, the king 
of Tyre was expelled from Eden, just as were Adam 
and Eve. Ezekiel says: 

“ ‘Thou wast perfect in thy ways from the day that 
thou wast created, till iniquity was found in thee. 

“ ‘By the multitude of thy merchandise they have 
filled the midst of thee with violence, and thou hast 
sinned: therefore I will cast thee as profane out of 
the mountain of God: and I will destroy thee, O 
covering cherub, from the midst of the stones of 
fire’ ” (15-16). 

This king of Tyre raises important problems. His 
connection with the garden of Eden, and his expul¬ 
sion therefrom, makes it imperative to determine the 
nature of the similarity between him and Adam, as 
well as his relationship to the God of the Old Testa¬ 
ment. The real meaning of the Fall of Man has 
never been clearly elucidated. It may be that it has 
some direct historical reference, such as the archaic 
legend of the destruction of mankind suggests, and 
that it is not merely an allegory, as so many students 
assert. The narrative of Ezekiel has an atmosphere 
that is strange to us, and it will not become familiar 
and intelligible until it is put into its proper setting. 
We must explain why the king of Tyre claimed to 
be a god, why he lived in a paradise, why he was 
expelled. Then, and then only, shall we be able to 
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realize what was meant by the claim of a human 
being to be divine. 

The change of meaning acquired by words in the 
course of time makes it difficult, and sometimes im¬ 
possible, to understand exactly what a given term 
stood for in the beginning. The word “god” is a 
case in point. Members of Christian communities, 
brought up to believe in a God, about whom genera¬ 
tions have thought long and earnestly, can only with 
difficulty disengage themselves from the tangle of 
symbolism that has entwined itself around this word. 
It is hard to get back to the original mode of thought 
of early men, when they first began to develop their 
systems of religion. It seems ridiculous to us for 
a man to say that he was divine, yet apparently 
Ezekiel did not think it so preposterous. Nor would 
the ancient Egyptians, who regarded their king as 
divine, find the claim absurd. The realization of the 
existence of earthly gods shows that we must adjust 
our ideas concerning the notion of godhead, and 
approach the problem of determining its meaning 
with minds divested, as far as possible, of any pre¬ 
conceived ideas. 


CHAPTER II 


THE CREATION 

there is A widespread belief among peoples of 
very different stages of culture that gods created the 
ancestors, and even the land in which they dwell. 
The account of the creation given in the book of 
Genesis is one of many such stories. It is similar 
to certain Babylonian beliefs, which, in their turn, 
were derived from Sumerian stories of beginnings. 

The widespread occurrence of creation stories 
shows that the gods play an important part in the 
lives of the peoples who believe in them. Such be¬ 
liefs can hardly be the products of mere phantasy, 
retained for no reason. We may be certain that the 
story of the creation of animals, plants and man 
would not be included in the Bible, unless the Israel¬ 
ites believed that it served some vital purpose and 
affected their welfare. 

The relationship between gods and men cannot be 
explained until the creative activities of gods have 
been accounted for. Men may claim to be gods: but 
it hardly seems credible, at first sight, that they can 
arrogate to themselves the role of creator. It seems 
as though there is more in the term “god” than the 
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human element. The king of Tyre or of Egypt need 
not necessarily sum up the godhead. 

The only way to solve the problem of the creative 
activities of gods is to examine one set of creation 
myths, and to see what they tell us. The essential 
elements of creation stories are so similar throughout 
the world that it is not a matter of much importance 
which of them we choose for examination. Hence 
the one that sets forth the vital message in its clearest 
terms can be used to interpret the whole series of 
narratives. I have chosen that told by the Pawnee 
Indians of the United States, because they have an 
elaborate mythology which has been recorded in de¬ 
tail, and in such a way that their creation story gives 
a direct clue to its meaning. 

The Pawnee are a tribe of the great plains of the 
United States. They live in the state of Nebraska, 
where they had arrived shortly before the Europeans 
moved westwards across the Mississippi. The move¬ 
ment out into the Plains west of the Mississippi was 
the result of the coming of Europeans. The Span¬ 
iards introduced the horse, and the Indians adopted 
horse-riding from them. They found this so useful 
in buffalo hunting that they moved out into the Plains 
in pursuit of their quarry, and tended to give up 
agriculture, upon which they had once mainly sub¬ 
sisted. 

This movement took place from the East and the 
South. From the East came the great Sioux group 
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of tribes. From the South came the Pawnee and 
their fellows the Wichita, the Caddo, the Arikara, and 
others. The Pawnee have a tradition that they came 
up from the south-west, and that at one time they 
used to make stone houses. The direction suggests 
that they came from Mexico, crossed the Rio Grande, 
which divides Mexico, from the United States, and 
reached Louisiana and the banks of the Mississippi. 
Thence they started north to the country of the 
Republican and Platte rivers, and moved to Missouri 
and Arkansas, and thence to Nebraska. 

This long migration was accompanied by a great 
destruction of the Pawnee culture. For instance, 
they used to make pottery, which is still found in their 
abandoned villages further south, but they have long 
since lost the craft. They have always been keen 
agriculturalists, which craft they undoubtedly brought 
with them from the South. The survival of their 
creation story through their wanderings, when so 
much of their culture was sacrificed, therefore shows 
how important it must be to them. 

The Pawnee tribe at the present time consists of 
four groups: the Chaui or Grand; the Pitahauirat 
or Tappage; the ICitkehahki or Republican; and the 
Skidi or Wolf. They live in villages, the members 
of which intermarry. They have no clans. Each 
village has a hereditary chief, four braves or police, 
four priests, and an indefinite number of medicine¬ 
men. This organization is simple, and probably bears 
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little resemblance to what they originally had. The 
Pawnee are said by all observers to be a very religious 
people. They are more addicted to ritual than most 
of the Plains Indians, and have a large number of 
ceremonials that are performed on definite occasions. 

The stories told by the Pawnee fall into two well- 
defined groups. Some are concerned with gods, and 
with supernatural beings who once lived on the earth; 
these include the creation stories. The others relate 
to animals; they correspond to our Brer Rabbit 
stories, in which some animal, such as the rabbit or 
the coyote, has many adventures, some of them not 
very edifying. 

The “Brer Rabbit” stories, which are told through¬ 
out America, are intended to amuse and to illustrate 
some moral purpose. They are looked upon as 
fiction and nothing more. 

The creation stories, and other tales of gods and 
supernatural beings, differ from the animal stories 
in that they play an important part in the lives of the 
Pawnee. They are among their most cherished 
possessions, and are preserved with the greatest care. 
They are recited on important ceremonial occasions. 
The creation story of the Pawnee claims that in the 
beginning the earth did not exist. There was only 
a world in the sky, inhabited by the gods. The 
supreme being was Tirawa, the creator, who worked 
through his intermediaries, the sky-gods. 

When Tirawa decided to create the terrestrial 
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world, he organized the world in the sky, and gave 
the different gods their stations. He kept with him 
the gods of the four quarters of the world, who were 
destined to do the actual work of creation. Tirawa 
caused these four gods to sing. This produced a 
cloud, into which Tirawa dropped a pebble, probably 
of quartz. The space was then filled with water, out 
of which the four gods produced the earth, and 
fashioned the land for man to dwell in. Animals 
and plants were then created on the earth, and all 
was made ready for the arrival of human beings. 
The first human beings came down from the sky 
on to the earth. They were a man, the Son of the 
Sun, and a woman, the daughter of Bright-Star, an 
important sky-goddess. These two were the ances¬ 
tors of the chiefs. We are not told how the ordinary 
people came into being. They, as usual, were taken 
for granted. It was much more important to remem¬ 
ber that the ancestors of the chiefs were taught the 
ceremonial connected with agriculture and buffalo 
hunting by the sky-beings. 

The Pawnee, in common with most other peoples 
of low culture, have elaborate rites to cause theii 
crops to grow, and to enable them to catch buffalo. 
It is always a mystery to me how students of early 
civilization can take this fact so calmly. They seem 
to take it for granted that some sort of ceremonial 
must inevitably have been deemed necessary for the 
proper practice of agriculture. But I can see no valid 
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reason for that assumption. The majority of agri¬ 
cultural peoples, including even those of many Chris¬ 
tian countries of Europe of to-day, perform magical 
and religious ceremonial for the purpose of securing 
good crops. The mere fact of their doing so throws 
no light upon how they came into possession of the 
custom. Each of these peoples may have learned the 
rite along with their agriculture, as the Pawnee them¬ 
selves claim. Their actions may simply be traditional. 
The Pawnee claim that the knowledge of the whole 
of their ceremonial was given to their ancestors by 
sky-beings, who appeared in visions and told them 
what to do. 

The ceremonial of the Pawnee and of the great 
bulk of the tribes of North America depends upon 
the use of “bundles.” These usually consist of a 
buffalo skin wrapping, inside which are placed var¬ 
ious objects of ceremonial importance, such as an 
ear of maize, pieces of flint, skins of owls, hawks 
and other birds, paints, pipes, tobacco, and sweet¬ 
smelling grass. Such bundles are the most cherished 
possession of the people. Each village has one, and 
it can be used only by someone who knows the story 
and songs connected with it. If the knowledge of 
these is lacking it is useless. 

When the gods had taught the people how to make 
bundles, they told them to hold a ceremonial. This 
incident is of crucial importance, for it shows what 
the creation story really means to the Pawnee. It 
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information concerning the source of its ceremonial 
organization. Each owes it to a process of continuous 
reproduction, among new groups of people, of a 
definite form of ceremonial that imitates an original 
version. For instance, none of the Polynesians are 
more illuminating than the Japanese or the Pawnee. 
The Samoans say that beings in the sky fished up 
their islands from the depth of the sea, and brought 
down ceremonial with them. Nowhere do we seem 
to find an explicit explanation of beginnings. All de¬ 
rive their authority from the past, and simply carry 
on the ceremonial as a tradition. 

This repeated reference from one source to an earlier 
will inevitably lead back to one definite place. In 
North America the most likely place is the country 
of the Maya. But that does not necessarily mean 
that the story originated there. For civilizations 
possessing creation rituals existed thousands of years 
before, especially in Egypt and Babylonia. The 
probability, therefore, is that the Maya simply form 
a link in the chain. It is far more reasonable to seek 
for light in the region of the first civilizations. If we 
can discover a country to which the series can be 
referred back, and where the creation story had a 
literal meaning, then that country may be taken 
provisionally as the place of origin of the vast pro¬ 
liferation of creation rituals that we have been study¬ 
ing. 

It is hardly likely that more than one such country 
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reason for that assumption. The majority of agri¬ 
cultural peoples, including even those of many Chris¬ 
tian countries of Europe of to-day, perform magical 
and religious ceremonial for the purpose of securing 
good crops. The mere fact of their doing so throws 
no light upon how they came into possession of the 
custom. Each of these peoples may have learned the 
rite along with their agriculture, as the Pawnee them¬ 
selves claim. Their actions may simply be traditional. 
The Pawnee claim that the knowledge of the whole 
of their ceremonial was given to their ancestors by 
sky-beings, who appeared in visions and told them 
what to do. 

The ceremonial of the Pawnee and of the great 
bulk of the tribes of North America depends upon 
the use of “bundles.” These usually consist of a 
buffalo skin wrapping, inside which are placed var¬ 
ious objects of ceremonial importance, such as an 
ear of maize, pieces of flint, skins of owls, hawks 
and other birds, paints, pipes, tobacco, and sweet¬ 
smelling grass. Such bundles are the most cherished 
possession of the people. Each village has one, and 
it can be used only by someone who knows the story 
and songs connected with it. If the knowledge of 
these is lacking it is useless. 

When the gods had taught the people how to make 
bundles, they told them to hold a ceremonial. This 
incident is of crucial importance, for it shows what 
the creation story really means to the Pawnee. It 
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provides a clue that will ultimately lead us across 
thousands of miles in space and back through thou¬ 
sands of years in time. The Pawnee ceremonial 
performed in the beginning serves to settle, once and 
for all, the meaning of creation stories to those who 
have them. 

The Pawnee say that the people of the sky-world 
had a definite ceremonial organization, which in the 
beginning was the work of Tirawa, the creator. They 
imitated this organization in their first ceremonial, 
the various divisions of the tribe taking up their 
respective stations corresponding to the beings of the 
sky-world with whom they were connected. There 
was thus a complete parallel between the ceremonial 
organizations of the Pawnee and their forerunners 
in the sky. 

What was this ceremonial intended to do? The 
answer is provided by the creation story. It was 
intended to be a re-enactment of the creation of the 
world by the intermediaries of Tirawa. It included, 
for instance, an incident in which a priest struck a 
bowl of water, in imitation of that incident in the 
creation in which land was produced out of the 
waters. 

The Pawnee thus had the presumption to imitate 
the creation of the world by the gods. They say, 
moreover, that they were taught to do so by the gods 
themselves: they say that they did not perform the 
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ceremony on their own initiative. The question now 
facing us is that of deciding whether we are to take 
the Pawnee claim seriously, or to conclude that the 
Pawnee elaborated their ritual, and then invented the 
creation story to account for it. 

It would seem, at first sight, that the creation story 
must necessarily be fictitious. The creation supposes 
the existence of days before the earth came out of 
the waters. In those days certain beings lived in the 
world of the sky, and they created the earth out of 
the waters. These and other considerations suggest 
strongly that the Pawnee have imagined their creation 
story, and have concocted it to explain their ritual. 
But the Pawnee themselves have no doubt about it. 
They say that their stories of creation, and of super¬ 
natural beings in general, are true, while those about 
animals are fiction. They do not find it unreasonable 
to believe that their creation can be repeated 
in ceremonial fashion. They believe in the sky- 
people, and seemingly have no great difficulty about 
believing in the objective existence of their gods. 

The Pawnee assertion that their creation story is 
true raises difficulties. The narrative briefly sum¬ 
marized does not bear the impress of historicity on 
its face. Nevertheless the Pawnee must have some 
excellent reason for insisting upon the truth of their 
stories of gods, since they base their ceremonial upon 
them. It must not be forgotten, also, that they dis- 
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tinguish clearly between the stories of gods and those 
about animals. Hence it is to be presumed that they 
are aware of the implications of their faith. 

The Pawnee belief in their creation story involves 
certain conclusions about their social order that 
cannot be passed over. In the first place, the Pawnee 
evidently are certain that their ceremonial organiza¬ 
tion was given to them at the very beginning of their 
existence as a tribe. They think, or perhaps it might 
be said they know, that they got it from elsewhere. 
There is, in their knowledge, no reason to believe that 
their ancestors invented their ceremonies. All is 
based on what happened in the beginning as it is 
known to the Pawnee themselves. 

This beginning of the Pawnee tribe can be viewed 
from two points of view, mutually complementary, 
the internal and the external. The Pawnee version 
has just been considered, and we find that they have 
certain definite ideas concerning their beginnings as a 
tribe. On the other hand, it is well known that the 
Pawnee are not the only tribe of the United States, 
and that they do not live in a cultural vacuum. The 
Pawnee story of beginnings takes us back to their 
inception as a tribe. It says that their first chief and 
his wife were the first people of the tribe; and it goes 
on to say that the tribe increased from small begin¬ 
nings to its present size. These two series of facts 
must be harmonized. 

The Pawnee believes that they originally possessed 
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a link with the community in the sky whence they 
got their corn and their ceremonial. For the Son of 
the Sun and his wife came down from the sky and 
were the first rulers of the people. They have no 
doubt themselves that they originated as a tribe from 
some other community, which they believe to have 
existed in the sky. For some reason or other, they 
believe that this earlier group of people enjoyed crea¬ 
tive powers, that, in fact, they were gods. 

The belief that ceremonial organization and chief¬ 
tainship go back to the beginning of tribes and states 
is widespread in the world. The agricultural tribes 
of the United States, those who have advanced be¬ 
yond the primitive food-gathering stage of culture, 
universally ascribe their rulers and ceremonial organ¬ 
ization to the beginning of their existence as a 
community. They usually believe that their creators 
were people in the sky, who raised the habitable land 
from the bottom of the primordial ocean. They be¬ 
lieve, likewise, that the earlier people in the sky were 
organized exactly like themselves. They are, in short, 
fervent believers in continuity, and in no respect do 
they claim originality for themselves. They are the 
products of a process of proliferation of tribes pro¬ 
ceeding continuously the one out of the other. 

The Japanese provide perhaps the most graphic 
instance of this continuity. They believe that their 
archipelago was created by the beings of the sky- 
world, which preceded habitable land. The sky- 
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beings came down and peopled Japan, and provided 
its ruling family, descended, like the first chief of 
the Pawnee, from the Sun. The ritual of the 
national cult of Japan is based upon certain incidents 
in the story of origin, especially that in which Ama- 
terasu, the ancestress of the Mikado, hid herself in a 
rock, and had to be enticed forth. The different 
families of the aristocracy, the civil and sacred 
branches alike, are reputed to be descended in a con¬ 
tinuous line from the people of the sky-world, who 
came in attendance on Jimnu Tenno, the grandson 
of Amaterasu, who founded the ruling house of 
Japan. The Japanese therefore clearly ascribe their 
ruling group, and the whole of their ceremonial 
organization, to the people of the sky who preceded 
them. They assert that their Mikados are the direct 
descendants of the sky-people. They provide in this 
respect an exact parallel to the Pawnee. 

The same result meets the inquirer in other places. 
Everywhere tribes claim that their culture was in¬ 
troduced by aliens, usually connected with the sky. 
The aborigines of Australia, for instance, assert with 
no uncertain voice that strangers gave them all that 
they have. Many other examples could be added. It 
may therefore be taken, as a working hypothesis, that 
creation stories and rituals are believed to be true, 
and that the people believe that they themselves were 
created by an actual community which preceded 
them. 
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The creation story of the Pawnee and others does 
not simply assert that they were preceded by another 
community, living in the sky. It goes on to make 
certain definite assertions about these people. They 
were creators who brought up the earth out of the 
waters. The story says that this actually happened, 
and we must take the assertion seriously. In the 
original ceremonial, the Pawnee priest imitated the 
creation of the earth out of the waters. He imitated 
something that could not have happened as it is 
recounted. Yet he acted it as if he were repeating 
an actual event. He pretended that he was taught 
this creation ritual by the people of the sky-world. 
Does it therefore follow that the latter were likewise 
people who imitated something they believed to be 
true, which was not historically true ? 

Wherever we turn throughout the world we find 
people imitating the creation of habitable land in their 
ritual. They universally state that this ritual was 
taught them by their predecessors. Each community 
must therefore be regarded as a link in a cultural 
chain, joining it to other communities. All these 
peoples imitate something that could not have hap¬ 
pened as recorded, and yet they believe it to be true. 
It is therefore evident that none of these peoples 
provides us with the original creation ritual. 

It is possible, in some parts of the world, to align 
tribes in a historical series. It is well-known, for 
instance, that the agricultural tribes of the United 
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States owe their customs to Mexico and the neigh¬ 
boring countries. The proof is simple and conclusive. 
All these tribes cultivate maize, and other southern 
plants, such as squashes and gourds. Maize is indi¬ 
genous in Central America, so its cultivation must 
have been propagated thence in all directions. The 
creation stories of many tribes state likewise that they 
got their maize from the community to which they 
owe their existence. The Pawnee, for instance, say 
that the sky-people sent it down to earth. Thus 
history and mythology are in accord. 

The tribes of the United States cannot have prac¬ 
ticed agriculture for many centuries. They are the 
product of a gradual increase of population, due to 
the propagation of maize-growing in the United 
States. So, as we go backwards, the agricultural 
population of the northern part of America gradually 
retracts into Mexico, and still further south into the 
lands of the Maya, the earliest civilized people of this 
group. Wherever we can find the evidence, for 
instance among the Quiche of Guatemala, we find 
that the ritual imitates the creation, and the creation 
story is manifestly unhistorical as recorded by them. 
The inference, therefore, is that the original civilized 
people of Guatemala and Honduras, the Maya, had 
a creation story that they re-enacted in their ritual. 
As time went on they expanded and sent out colonies 
in all directions, each taking with it its ceremonial 
organization and its “true” creation story that was 
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imitated in the ritual. In the course of time this 
creation story became propagated throughout wide 
areas, and came to be shared by a multitude of 
peoples who never heard of the original source of the 
story, but simply believed that it was true, and acted 
upon this assumption. 

The process of spreading can easily account for 
the divergencies that occur between the creation 
stories of different peoples. Admitting the proba¬ 
bility of one original version in North America, the 
mere act of handing on the story would make varia¬ 
tions inevitable. This is well known to psychologists, 
indeed to everyone. For there is a popular drawing¬ 
room game, in which a story is handed on from one 
to the other round a ring of persons, until it becomes 
profoundly transformed. Thus, each tribe has its 
own history; each recounts its story of origin in a 
different manner. While the identical groundwork 
persists—the creation by sky-beings and the emer¬ 
gence of the earth from the waters—variations in 
detail intrude. The differences between creation 
stories do not affect the essential uniformity of their 
motives. The main facts are the creation story 
itself, its “truth,” and its re-enactment in ritual. 

What is the meaning of this vast series of com¬ 
munities, all merging into one another, all practicing 
rituals they believe to be the dramatic representation 
of some event that happened in the past? It can be 
said at once that none of them can reveal any real 
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information concerning the source of its ceremonial 
organization. Each owes it to a process of continuous 
reproduction, among new groups of people, of a 
definite form of ceremonial that imitates an original 
version. For instance, none of the Polynesians are 
more illuminating than the Japanese or the Pawnee. 
The Samoans say that beings in the sky fished up 
their islands from the depth of the sea, and brought 
down ceremonial with them. Nowhere do we seem 
to find an explicit explanation of beginnings. All de¬ 
rive their authority from the past, and simply carry 
on the ceremonial as a tradition. 

This repeated reference from one source to an earlier 
will inevitably lead back to one definite place. In 
North America the most likely place is the country 
of the Maya. But that does not necessarily mean 
that the story originated there. For civilizations 
possessing creation rituals existed thousands of years 
before, especially in Egypt and Babylonia. The 
probability, therefore, is that the Maya simply form 
a link in the chain. It is far more reasonable to seek 
for light in the region of the first civilizations. If we 
can discover a country to which the series can be 
referred back, and where the creation story had a 
literal meaning, then that country may be taken 
provisionally as the place of origin of the vast pro¬ 
liferation of creation rituals that we have been study¬ 
ing. 

It is hardly likely that more than one such country 
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will be discovered. On the other hand, it is almost 
inconceivable that a multitude of peoples could be 
simply behaving like a set of marionettes, dancing 
under the control of beings of whose existence they 
have but the vaguest notion. Yet I urge that this 
is the logical explanation of the widespread belief in 
the truth of creation stories. 

The hypothesis, that all communities that have 
creation rituals are linked together, involves another. 
For all these communities say their ruling group 
came to them from their predecessors. Therefore, 
in like manner, there probably is only one set of 
ruling groups. This leads us to the theory of Dynas¬ 
tic Continuity, as propounded by me in The Growth 
of Civilization, and supported by Hocart, in his work 
on Kingship, by a multitude of facts. Each com¬ 
munity in the series has derived its ruling group 
from some pre-existing ruling group, and has handed 
it on to the next. In this way a ruling group that 
originated in the place where the original creation 
took place has spread throughout the world. More 
will be said about this chain of rulers in a later 
chapter. 

The study of the Pawnee creation stories involves 
yet another consideration. It will be remembered 
that the beings of the sky-world who performed the 
creation were what we should term “gods.” The 
rituals are imitations of the acts of the gods. Since 
we have concluded, provisionally, that the creating 
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people were really the community that preceded the 
Pawnee, it follows that the “gods” must have been 
human in some place or other, corresponding, it may 
be, to the king of Tyre. Therefore if we go back 
far enough in the line of peoples that gave rise to the 
Pawnee, we shall ultimately arrive at the gods, who 
will certainly be in human form. 

The ritual itself suggests the same conclusion. 
Actually it has always been carried on by men, who 
have performed the imitation of the creation. The 
ritual itself was not invented, but was simply an 
imitation of some primordial event, or set of events, 
that were re-enacted for some reason or other. Since 
the acts of the gods are repeated by the priest, it 
follows that the gods have no actual existence 
beyond the ritual. They are, therefore, the product of 
the ritual. The statement that men imitate, in their 
ritual, the creation by the gods, can therefore be 
expressed in a different way. It can be said that the 
creation ritual was the means by which men originally 
made themselves into gods. 

The gods of the Pawnee, and of any other people 
with creation stories, are claimed to be the ancestors 
of the rulers, chiefs or kings, as the case may be. 
Since they belong to a community that is accepted as 
historical, it follows that the rulers of the people 
that preceded the Pawnee made themselves into gods 
in the course of a ceremonial that imitated the crea¬ 
tion. This process goes on throughout the line of 
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communities reaching back to the one whose first 
ruler made himself, or was made, into a god. This 
first god was the creator who looms behind the 
Pawnee mythology as Tirawa. 

I must here refer briefly to the dramatic element 
in the ritual. The creation ritual is dramatic: it is 
the re-enactment of events that have some peculiar 
significance. The dramatic performance plays an 
essential part in the ritual. Its existence, likewise, 
is sure proof of the historical reality of the events 
recorded in the creation story. Men would not start 
re-enacting something that never happened. They 
may, after a time, forget the original story, and 
muddle it, but the original version must be real. 

Space will not allow the examination of the prob¬ 
lem, why men find it necessary to have before them 
the literal representation of events in which they are 
vitally interested. It goes to the roots of the problem 
of symbolism and of faith, and constitutes a psy¬ 
chological problem of the first magnitude. 


CHAPTER III 

THE GODS AND CREATION 

the evidence cited in the preceding chapters 
has given us the hint that originally the gods were 
human. Hence we must now look for communities 
in which there is a closer connection between men 
and gods than is found among the Pawnee. Such 
a people would probably correspond more or less 
closely to that from which the Pawnee were derived. 
For since the people who came down from the sky 
to the earth were the ancestors of the Pawnee chiefs, 
it follows that these ancestors in the sky-wcrid, 
wherever that may be, and however it may be inter¬ 
preted, must be taken as real persons, who handed 
on ceremonial to the Pawnee. 

Such societies existed in Mexico and among the 
Maya of Central America. Their original riders 
were descended from the Sun, like the first chief of 
the Pawnee, and were remembered by these peoples 
as their gods. It is therefore easy to believe that 
the Pawnee have remembered their origin. Un¬ 
fortunately, however, the ritual of these southern 
peoples has not been well enough recorded to make 
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it possible to use it for the present purpose. We 
must search elsewhere. 

It may appear rash to go so far afield as I propose 
to do, but a little reflection will show that this course 
is not without some measure of justification. I have 
adopted, as a working hypothesis, the view that all 
communities with creation stories form a closed 
circle. None of them claim originality; all assert 
that their ritual is an imitation of what the gods did 
originally. I propose at present simply to choose 
some convenient instance in which rulers, correspond¬ 
ing more or less closely to the sky-descended first 
chief of the Pawnee, carry on ceremonies that are 
supposed to imitate the creation, and to learn what 
is possible from their ritual. 

I have chosen for study the Brahmanas of India, 
particularly the Satapatha Brahmana, translated in 
five volumes by Julius C. Eggeling in The Sacred 
Books of the East . These volumes of texts are a 
mine of information which is only now being worked, 
under the inspiration of Mr. A. M. Hocart. They 
comprise a series of rituals, together with commen¬ 
taries. They include also many myths, which enable 
us to work out in detail the relationship between 
ritual and creation stories. 

The Brahmana rituals were practiced during the 
period just after the Vedas, especially the Rig Veda, 
were compiled. The date of their composition is 
uncertain, but is probably somewhere between 800 
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and 500 b.c. Thus we are dealing with people who 
lived at least two thousand five hundred years ago, 
much nearer to the times of the gods, and certainly 
much closer in every way to the original form of 
civilization than the Pawnee, who can only claim 
three or four centuries or so of independent exist¬ 
ence. 

Ancient Indian society in the time of the compila¬ 
tion of the Brahmanas was based on a rigid hierar¬ 
chy. First came the king, the member of the 
Kshatriya class; then the priest, the Brahmin; then 
the clansman, as he is called, the Vaisya; and finally 
the “outcaste,” the Sudra, who might be of royal 
blood. 

The king usually belonged, or claimed to belong, 
to the solar race, the paramount ruling group of 
ancient India. He was closely connected with the 
world beyond the sky, where he could go after death, 
to live an immortal existence. He claimed descent 
from the great beings of the past, from Mahasam- 
mata, or Manu, or from Yama, the Son of the Sun. 
He therefore bears some resemblance to the Son of 
the Sun, the first ruler of the Pawnee. This 
common characteristic lends support to the decision 
to study the Brahmanas as exemplifying the ritual 
of a people analogous to the sky-people who gave the 
Pawnee their ritual. 

The Satapatha Brahmana consists of a number of 
ceremonials, to be performed on various occasions. 
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There are the daily Morning and Evening Libations; 
the New and Full Moon Sacrifices, that are per¬ 
formed each month; the Seasonal Sacrifices; the 
Soma Sacrifice, at which the divine drink is con¬ 
cocted and drunk; the building of the great 
Fire-Altar, the aim of which is the attainment of 
immortality for the king; and the important series 
of consecration ceremonies, whereby the Kshatriya 
is made into a king or an emperor. 

This great accumulation of rituals centers round 
the person of the king. He is called the Sacrificer, 
and is supposed to perform the various ceremonials. 
Actually, of course, the priest, the Brahmin, is the 
officiant. The kingship in India is closely bound up 
with the ritual of the state, so that it is impossible 
to conceive of the one without the other. The king 
and the priest therefore represent that part of the 
community which is concerned with the carrying-on 
of ritual. The rest of the people take little, if any, 
part in this activity, especially in the more important 
rites. The king in India corresponds closely to the 
first chief of the Pawnee. Both are of solar race, 
and both are high priests. They form the connecting 
links between men and gods of the sky. 

The rituals of the Satapatha Brahmana constitute 
a whole, for they are all based on the story of crea¬ 
tion, which is recounted more than once. Every 
incident is based on some episode in the mythology, 
and it is expressly stated, time after time, that the 
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actions of the priest are in strict accordance with 
those of the gods in the beginning. In addition to 
this dramatic characteristic, the rituals resemble one 
another in their procedure. For instance, most of 
them contain a series of rites whereby the king, or 
the priest, is subjected to a ritual process of death 
and rebirth. 

The Pawnee creation story says that in the begin¬ 
ning the people were taught by the sky-beings to 
perform the rituals in imitation of the creation. It 
does not, however, mention the purpose of the rituals. 
The Brahmanas, on the other hand, are much more 
informative. For in them we see clearly that the 
creation rituals are closely connected with the king, 
and that the king performs the creation ritual for a 
definite reason. 

The most important rituals for the present purpose 
are those of the consecration of the king. The ruler 
of the ancient Indian state ruled because he belonged 
to the solar race. But he could not rule until he had 
been consecrated. This, as Mr. A. M. Hocart has 
shown in his recent book on Kingship, is the common 
characteristic of kings throughout the whole range 
of human society. 

It is often imagined that a ruling family emerges 
spontaneously in any community, by virtue of the 
presence of men of strong character, who impose 
themselves upon the people and rule over them. 
Such a supposition ignores the real nature of the 
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kingship, especially in early society. For originally 
the king, as in India, played a part of fundamental 
importance in the state. Indeed, as Louis XIV said, 
he was the state. But, even if it be agreed that a 
strong man could become king, that does not explain 
how he could found a dynasty, nor does it explain 
the great pains that kings have always taken to 
establish their legitimacy. At any period in history 
royal birth is perfectly well understood. The king 
always has to be consecrated. He is the incarnation 
of a social institution. It is the kingship that counts, 
not the king. That has been demonstrated beyond 
any doubt by Hocart in his great work. 

The consecration ceremony of the king in ancient 
India, which has, in fact, survived until this day in 
the neighboring countries, is an imitation of what is 
supposed to have happened to the gods in the begin¬ 
ning. It is even spoken of as the consecration of the 
god Varuna or Indra. It imitates, moreover, what 
happened at the creation. It is curious to realize that 
the consecration of a king is a creation ceremony. It 
is still more curious to turn the equation round, and to 
realize that the creation story is, partly at least, linked 
to a consecration ceremony. There does not seem 
to be any tangible connection between kingship and 
creation, yet the evidence for it is there, patent and 
undeniable. 

The king acts as a creator in the consecration cere¬ 
mony. This ritual contains certain minor rites, the 
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aims of which are to create food for his subjects, 
in the shape of plants and animals. The king is also 
endowed, at his consecration, with the magical power 
necessary to maintain the health of crops and cattle. 
He is a magical fertility king, such as the researches 
of anthropologists have made familiar to us. In his 
person he incarnates the prosperity of the state. 

The king also is supposed to create subjects for 
himself, in imitation of the original creation of mor¬ 
tal men by the creator. The king is not only sup¬ 
posed to create beings for himself; he is the center 
of the ceremonial organization of the state. During 
the course of his consecration ceremony he goes on 
a round of visits to the chief personages in the state. 
He goes to the priest, the queen, the commander of 
the army, and others. In this way he inaugurates 
the organization of the state, and makes it a definite 
unity centering round himself. 

This is in direct relation to the original ceremonial 
of the Pawnee, in which the various groups of the 
tribe were to place themselves round the chief like 
the gods of the sky. The ancient state in India, as 
in other countries, had a system that was laid down 
by regulation. Everything had to conform to this 
arrangement of the state, of which the king was the 
center. Remove him, and very little else remains. 

This intimate relationship between the ruler and 
the state, as revealed in the consecration ceremony 
of the king in India, shows clearly that the kingship 


THE GODS AND CREATION 31 

is an institution, and is not dependent upon the 
emergence of strong personalities like Napoleon. On 
the contrary, the kingship is simply a function of the 
early state: it is part of the general theory of the 
state that early men had evolved. Somehow or other, 
they had come to agree that the king was the incarna¬ 
tion of the fertility and prosperity of the state. It 
seems impossible to imagine the early state without the 
kingship, or the early kingship without the consecra¬ 
tion ceremony in which the king creates everything 
for himself. 

The creation of plants, animals and men, together 
with the inauguration of the state, does not exhaust 
the activities of the king in his consecration and 
other ceremonials. His activities are based on those 
of the creator, to whom attention must now be paid. 
In India the creator is named Pragapati, the Lord 
of Production. He came into being in a mysterious 
manner, and proceeded to create the world and its 
inhabitants. He first created the waters. He then 
entered these waters, whence an egg emerged that 
gave rise to the air. Then, by a series of similar 
processes, he produced the sun, the stars, the earth, 
everything in fact. Having created the earth, he 
produced animals and plants to live on it. Finally 
he created men and gods. 

Pragapati resembles Tirawa of the Pawnee, ex¬ 
cept that he acts directly, instead of by means of 
intermediaries. Both Pragapati and Tirawa produce 
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the earth out of the primordial waters they had 
already created. But there is another important 
distinction between them. Tirawa is accompanied 
in the sky by gods, and there is no mention of a 
previous stage. Pragapati actually created the gods 
after the earth had been made. This suggests, there¬ 
fore, that Pragapati is a super-god, who preceded 
the gods, and created them as he created men. He 
therefore provides us with a problem of absorbing 
interest; he marks another stage in our progress after 
the origin of gods. 

The king in India imitates Pragapati in that he 
creates subjects, and animals and plants. Pie also 
imitates him in creating the earth. He does not do 
this in the consecration ceremonial, but in connection 
with the building of the Fire-Altar. This erection 
consists of a vast number of bricks, built up in seven 
layers to resemble a gigantic falcon. In the midst 
of this altar is a fire-pan, in which is placed a small 
golden image of a man, and upon it a gold plate. 

The building of the Fire-Altar is prefaced by a 
long narration of the creation story, of which a short 
summary has just been given. This creation is 
imitated in the building of the structure, and the 
making of the fire-pan is an imitation of the creation 
of the first land out of the waters. The king, there¬ 
fore, is a creator, just as is Pragapati. He makes the 
earth. He does more; he creates the gods. 

This confirms the suggestion already made, that 
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the gods emerged from the creation ritual. The 
texts of the Brahmanas make it clear that the gods 
once did not exist, and that only when they found 
their way up to the sky, by the performance of certain 
rituals, did they become divine. It is evident that 
the king is earlier than the gods, in that he actually 
makes them in imitation of Pragapati. The problem, 
therefore, is to ascertain the connection between the 
king and Pragapati. The situation is, however, yet 
more complicated. The king makes the gods, like 
Pragapati. He also makes himself, in the course of 
his consecration and in other ceremonials, into a god. 

This harmonizes with the conclusion reached as 
the result of the discussion of the meaning of the 
association of gods with creation rituals in the Paw¬ 
nee. The circumstances of the creation rituals 
strongly suggested the conclusion that men made 
themselves into gods in the first creation ritual. Here 
we find the process actually at work in the Brah¬ 
manas. 

It is easy to understand that the king in India, like 
the king of Tyre, could make himself divine, but it 
is not so easy to understand exactly why he should 
make himself into a number of different gods. The 
most important gods of the Vedas and of the 
Brahmanas include Indra, Varuna, Vishnu, Mitra, 
Savitri, Bhaga and Aryaman. The hymns of the 
Rig Veda are addressed to these, and other deities. 
When considered in these hymns, these gods appear 
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to be independent personalities. They might be im¬ 
agined to be the products of early speculation con¬ 
cerning the phenomena of nature, as so many 
scholars are constantly assuming. But a study of the 
Brahmanas shows that they play their parts in the 
ritual, and that the Sacrificer, or his deputy the priest, 
actually imitates their doings in the course of the 
ceremonials that are performed. Indra conquers 
the enemies of the gods, he slays Vritra, the serpent 
king; the priest does likewise in the ceremonial. 
Vishnu takes three strides over the earth, air and 
sky; so does the priest: he ties his victim in a noose; 
the priest uses the noose in his ceremonial. The king 
by his consecration is made into Indra, the god of 
victory, Varuna the god of law and order, of the 
constitution of the state, Mitra the god of justice, 
and Savitri, who gives vital energy. These gods are 
called Adityas, the sons of Aditi, the Great Mother, 
a vague personality often connected with the cow. 

The king makes himself in turn into each and all 
these deities, either in the consecration ceremonies 
or in other rituals. He is consecrated, it is said in 
the texts, for victory, for law and order, for truth, 
for vitality and for other purposes. He is also made 
into these various gods. Since these gods personify 
these various aspects of the kingship, it follows that 
they are nothing more than the result of a process 
of budding-off. The kingship has various aspects: 
the king is made divine under each aspect: so the 
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various ceremonial aspects of the kingship take on 
personalities, and we have Indra, Varuna, Mitra and 
the rest. As these gods are all solar deities, there is 
yet another link with the kingship, which is solar. 
The king makes himself into a sun-god, the son of 
Aditi, the mother cow. It is essentially a mono¬ 
theistic conception of the kingship, but one with many 
well-defined attributes. 

We do not as yet know how this transformation 
of the king into a god takes place. For the present 
it must simply be accepted as part of the ritual con¬ 
nected with the consecration. But one important fact 
can be stated here. The king, during his consecra¬ 
tion, makes himself divine, he becomes a god; and, 
at the same time he makes himself into the son of 
Pragapati. The gods themselves are said, in other 
texts, to be the sons of Pragapati, and thereby are 
equated with the king. 

The original person who is remembered as Pra¬ 
gapati, the Lord of Production, is therefore the 
father of a king. This king’s father was a creator, 
and he made the gods. The king also makes himself 
into a god, in imitation of what the father of a 
primordial king did. This suggests an interesting 
problem. The identity of the original king’s father 
must be determined, for it is round him that the 
ritual centers. He must be sought in the community 
in which the ritual was a reproduction of actual inci¬ 
dents, in which there are no distortions of events due 
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to the handing on of the story. This king’s father 
seemingly was a dead king. That raises the problem 
of determining how a dead king can create; it is also 
necessary to inquire why the living king came to imi¬ 
tate the actions of his dead father. 


CHAPTER IV 


IMMORTALITY AND THE BREATH OF 
LIFE 

oneaimof the consecration of the king in India 
is to endow him with “life,” which he imparts to the 
community. He is supposed to maintain the health 
and vigor of the crops, of the flocks and herds, and 
of the subjects over whom he rules. He may there¬ 
fore be regarded as the incarnation of a theory of 
life-giving. The state, which centers round the per¬ 
son of the king, may likewise be considered as pri¬ 
marily an instrument for the preservation of life for 
the community as a whole; the welfare and prosper¬ 
ity of the king’s subjects depend upon the constitution 
being properly inaugurated at his consecration. The 
king and his priests are endowed with the gift of 
“life,” which they may impart to new-born children 
and to invalids. 

The king’s consecration is thus a means of insur¬ 
ing the continued prosperity of the state by means of 
the “life” that the king acquires. The consecration, 
however, does more than that: it makes the king 
into a god, as we have seen. But no explanation has 
yet been given of the relationship between the life- 
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giving powers of the king and his acquisition of 
divinity. We say that the king becomes a “god”: 
we still have to inquire what that phrase really means. 

The texts of the Brahmanas say that the gods did 
not acquire their godhead until they gained access 
to the world of the sky. The king attains the sky 
during his consecration. He and his wife climb a 
seventeen-sided post. The king raises his head 
above the top of the post, and proclaims that he has 
reached the world beyond the sky, and has become 
immortal and a son of Pragapati, that is to say, a 
god. So he seems to become a god by becoming 
immortal, which is accomplished by reaching the sky. 

The Brahmanas are shot through and through 
with the notion of immortality. The priests declare 
that immortality is the highest thing in the universe. 
Whole rituals are devoted to its acquisition. The 
building of the Fire-Altar, which has already been 
mentioned, is for the sole purpose of insuring for 
the king an immortal body in the life to come beyond 
the skies. The means adopted is that of raising a 
golden man, and a gold plate, by means of the great 
brick falcon, to the skies, the source of life and 
immortality. Gold is immortal life, say the Brah¬ 
manas, with a persistence that is almost wearisome; 
therefore it is used to gain immortality for the king. 

Mention is often made of a “belief in immortality,” 
and learned tomes are written to explain how primi- 
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tive man, reasoning on the experiences of dreams, or 
what not, came to believe that he had an immortal 
“soul” that persists consciously after death. The 
fact that the king had to go to enormous expense of 
time and substance to acquire immortality shows 
that this facile mode of argument does not meet the 
point. The king acquired immortality in what might 
be termed a mechanical way. He did not believe in 
an immortal soul simply as a matter of faith. He 
actually made an immortal body in which he might 
dwell after death. Failing this immortal body he 
could not gain immortality. It is thus legitimate to 
maintain that early men acquired immortality by 
their own efforts, and not simply by imagination. Let 
us examine the process whereby man worked out his 
own salvation and convinced himself that he had 
devised the means of attaining immortality. 

The consecration ceremony and the building of 
the Fire-Altar are both based on the creation story, 
which is centered round the person of Pragapati, the 
father of a king. The inference therefore is that the 
creation ritual is partly one by which immortality 
was gained by Pragapati, by the creation of an im¬ 
mortal body in which he might live in the world be¬ 
yond the skies. Presumably, therefore, the father 
of the king made himself immortal, and divine, by 
this means. The king himself, by imitating this 
ritual of immortality in his consecration ceremony, 
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makes himself divine and immortal, and also, it must 
be remembered, acquires the “life” that he is able to 
impart to the community as a whole. 

The Brahmanas present us with the spectacle of a 
community in which the ruling class possessed the 
gift of immortality, and ready access after death to 
the world in the sky, whence came the “life” that 
animates the people. The speculations of Indian 
philosophers of this period, which are embodied in 
the Upanishads, are based wholly on the notion of 
life, interpreted mainly in terms of the breath. Take 
away this “life-motive” and little else remains of the 
Brahmanas and the Upanishads. 

An illuminating contrast can be made between the 
Pawnee Indians of America, and the people of Asia 
who were concerned in the compilation of the Indian 
Brahmanas. The whole of the Pawnee ritual is based 
upon the conception of “life,” which is associated in 
the closest possible manner with the breath. This 
life is derived from the sky, where it is in the pos¬ 
session of Tirawa, the creator, the counterpart of 
Pragapati. The American ritual is concerned with 
the getting of the breath of life from the sky, in order 
that the tribe may persist and prosper. 

This explains the intense desire of peoples of low 
culture to maintain intact their ritual and the explan¬ 
atory tales. For the whole ritual complex constitutes 
a mechanism for the securing of “life.” They believe 
that their very existence depends upon these things. 
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The people have been taught this theory, and do their 
utmost to act up to it. Every possible means is 
adopted to gain the life that is so desired. Ears of 
corn, feathers of certain birds, the sun, certain 
colors, songs and dances are among the devices used 
for the purpose. But, in spite of this diversity of 
means, there is one sole ultimate source of “life,” 
the creator himself. The whole ceremonial complex 
centers round him, just as it centers round the king 
in India. 

The degree to which the theory of “life” has 
penetrated the lives of peoples such as the Pawnee 
is shown by the remarks made to Mr. G. A. Dorsey 
by certain priests when he asked them to tell him 
their creation stories. An old man said that he was 
so old that it did not matter if he told his story. It 
was part of his life, but, as he was so near death, it 
made no difference if he died a little sooner. A 
younger man refused to part with some of his “life” 
by telling the story that he knew. 

The Pawnee had no one corresponding to the kings 
and priests of India, who possessed this gift of life 
in their own persons. They had to acquire it by 
means of certain ceremonials that imitated the origi¬ 
nal ritual of creation. Thus they had ceremonials 
for agriculture, buffalo-hunting, and so forth. They 
had managed to preserve that part of the ritual which 
was supposed to be for the welfare of the tribe. 

In India immortality was the privilege of the Chil- 
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dren of the Sun, the divine kings. As the Pawnee 
soon lost their early chiefs, it would be expected that 
the means of attaining immortality vanished along 
with them. But they preserve, in one of their tales, 
an incident of supreme importance for the light it 
sheds on the theory under discussion. They have a 
story that the sky-people sent Lightning, one of their 
number, down to the earth with immortality, which 
got lost through an accident. The sky-beings., on the 
other hand, retained their immortality. 

These facts harmonize with what we have already 
learned concerning the Pawnee and the peoples of 
India. They show that the Pawnee have retained, 
in their stories, positive knowledge of a form of 
society from which they got their culture, but of 
which they have now no knowledge. They have lost 
immortality because those whose privilege it was to 
acquire it have disappeared. 

Many peoples, throughout the world, say that they 
once had immortality, but lost it. Their story is 
historically correct. This will now be shown by the 
examination of the mythology of the Pawnee. 


CHAPTER V 

THE PRIMORDIAL FLOOD 

the first chief of the Pawnee and the early kings 
in India agree in claiming descent from the Sun. The 
king in India is made into a sun god in the course 
of his consecration. Already various lines of argu¬ 
ment have led us to conceive of the different peoples 
who have creation stories, and rituals imitating them, 
as being in some way connected. The existence of 
the Children of the Sun in two widely separated 
countries, chosen more or less at random, suggests 
that the solar ruling group formed the connecting 
link. 

One way of testing further the hypothesis of con¬ 
tinuity is to study the creation and other stories of 
the Pawnee. The information given by them should 
reveal a form of society similar to, if not identical 
with, that of ancient India. This earlier society, 
connected with the sky world, should correspond to 
those of the countries south of the United States, 
whence the Pawnee came. The study of Pawnee 
mythology should enable us to emerge into another 
world, unfamiliar to the Pawnee themselves, but 
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familiar to us, who are able to study the lives of other 
peoples. 

To begin with the Son of the Sun, the first chief 
of the Pawnee. There is no doubt that the earliest 
line of rulers in the vast region extending from India 
to America was that of the Children of the Sun. I 
have discussed these rulers at length in my work on 
The Children of the Sun, where further details will 
be found concerning them. They were the first 
known rulers throughout America, from north to 
south. They ruled till recently over the Natchez of 
Louisiana. These “Suns” said that their ancestors 
came up from the south-west, which is the direction 
of Mexico, from a place where there were many 
“Suns.” This movement from out of Mexico was 
probably similar to that which gave rise to the Paw¬ 
nee, the only difference being that the Pawnee lost 
their original solar rulers, while the Natchez pre¬ 
served theirs until the eighteenth century at least. 

It is hardly necessary to mention the Incas of Peru, 
who are among the best-known members of this great 
family of rulers in America. They were incarnate 
gods, far above mankind, upon whose faces ordinary 
men might not gaze with impunity, so wonderful 
were they. 

The story that the first chief of the Pawnee was 
a Son of the Sun is therefore probably correct. He 
belonged to the group of rulers that has left its mark 
indelibly upon the history and the mythology of 


THE PRIMORDIAL FLOOD 45 

America. It is not reasonable to argue that what is 
well-known history in the case of the Natchez and 
the Peruvians is fiction because it occurs in the crea¬ 
tion stories of the Pawnee, the Zuni Indians and 
others. 

The Children of the Sun were the first rulers in 
the Pacific. The Samoans have preserved the story 
of their coming and of the foundation by them of 
the ruling houses of the group. This story supple¬ 
ments that of the Pawnee, for it tells how the Sa 
Tagaloa came down from the sky-world and brought 
with them the organization of the state, including 
even the temples. 

The Samoan branch of the Children of the Sun is 
interesting in view of its close connection with the 
sky, whence came the Son of the Sun of the Pawnee. 
The great temple was called “the Shining House, ,, 
and represented the ninth heaven, whence these peo¬ 
ple had come. That means that the solar folk took 
the “sky” with them on their journeyings. Stories 
tell likewise of these early rulers going to the sky 
for council meetings. Hawaiian romance speaks of 
a certain Eyeball of the Sun, who lived on the 
borders of Tahiti in a place called “the Shining 
Heavens.” The Japanese royal family belongs to 
the solar race. The palace of the Mikado is called 
“the august house of the Sun”; his courtiers are 
“men above the clouds”; rural districts are “distant 
from Heaven”; the heir to the throne is styled 
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“august child of the Sun”; and the Emperor himself 
is “the Heavenly Grandchild.” The sky is on the 
earth in the ritual of the Brahmanas. The great 
ceremonial hall contains two hearths, one of them 
representing the earth, the other the sky. When the 
king wishes to go to the sky, he simply steps to the 
appropriate hearth. The Egyptian texts are full of 
references to the Opening of the Doors of the sky. 
This is literally interpreted in the temples, where the 
Holy of Holies is the sky, and only the most exalted 
of priests can enter it. 

These instances show that the Pawnee are not 
merely indulging in idle phantasy when they speak 
of the people in the sky being able to send down their 
children to the earth. The Children of the Sun live 
in the sky even when they are upon the earth; they 
are sky-beings. 

The Pawnee give, in other stories of beginnings, 
statements that serve still further to illuminate the 
past, and to show with increasing clearness that their 
first rulers were derived from the great family of 
the Children of the Sun. One story says that the 
children born of the first rulers were alternately boys 
and girls, who married each other when they arrived 
at maturity. 

This incident introduces us to a large series of 
episodes in which the Children of the Sun practice 
incestuous unions, usually between brother and sister; 
or in which ruling houses, claiming descent from 
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“august child of the Sun”; and the Emperor himself 
is “the Heavenly Grandchild.” The sky is on the 
earth in the ritual of the Brahmanas. The great 
ceremonial hall contains two hearths, one of them 
representing the earth, the other the sky. When the 
king wishes to go to the sky, he simply steps to the 
appropriate hearth. The Egyptian texts are full of 
references to the Opening of the Doors of the sky. 
This is literally interpreted in the temples, where the 
Holy of Holies is the sky, and only the most exalted 
of priests can enter it. 

These instances show that the Pawnee are not 
merely indulging in idle phantasy when they speak 
of the people in the sky being able to send down their 
children to the earth. The Children of the Sun live 
in the sky even when they are upon the earth; they 
are sky-beings. 

The Pawnee give, in other stories of beginnings, 
statements that serve still further to illuminate the 
past, and to show with increasing clearness that their 
first rulers were derived from the great family of 
the Children of the Sun. One story says that the 
children born of the first rulers were alternately boys 
and girls, who married each other when they arrived 
at maturity. 

This incident introduces us to a large series of 
episodes in which the Children of the Sun practice 
incestuous unions, usually between brother and sister; 
or in which ruling houses, claiming descent from 
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the sky, say that their ancestors were a brother and 
sister, or a mother and son, or father and daughter. 
The incestuous union was the common form of 
marriage in the solar families from Egypt to Amer¬ 
ica. Throughout Egyptian history the royal family 
practiced it. The king married his sister, who pre¬ 
sumably was the heiress to the throne. Sometimes 
a son married his mother for the same reason. 

Indian history and mythology abound in instances 
of the same form of union. Pragapati, the creator, 
had a solar king as his son. This son was born of 
the union between Pragapati and his own daughter. 
In like manner Manu, a personage who figures in the 
flood story of the Brahmanas, married his daughter. 
Yama, the first king to find his way to the land of 
the dead, is also associated with the idea of inces¬ 
tuous unions in the solar family. Yama and Yami, 
his sister, were the children of Vivasvant, the Sun. 
A hymn in the Rig Veda recounts how Yami ap¬ 
proached Yama with the proposal that they should 
unite. Yama rejected the proposal. This suggests 
the former existence of a brother-sister marriage in 
the royal family of India. The inference is the more 
reasonable in the light of the corresponding story 
in the Persian writings. The Avesta includes ma¬ 
terial derived from the time before the ancestors of 
the compilers of the Rig Veda moved into India from 
Persia and Afghanistan. Yima corresponds to Yama. 
He and his sister are the children of Vivashvant, and 
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they form an incestuous union. Therefore it would 
seem that before the fusion between the Aryan¬ 
speaking peoples of Iran the royal family contracted 
incestuous unions, but that when the solar family 
came into India, this form of marriage was gradually 
given up. 

The Buddhist chronicles throw still more light 
upon this form of marriage. Buddha himself be¬ 
longed to the solar line, for he was one of the Sakhya 
family. The zeal of his disciples has caused them 
to preserve everything connected with him, so they 
have naturally recorded all that is known about his 
ancestry. The story goes that the first ancestor of 
Buddha was Maha Sammata, who was of the race 
of the Sun, and was born in a miraculous manner. 
His body shone like the Sun, a common characteristic 
of solar kings, and he was able to raise himself in 
the air at will, just like The Eyeball of the Sun in 
Tahiti. 

Maha Sammata had many descendants, who spread 
far and wide and founded kingdoms, taking with 
them their ritual and creation story. One branch 
founded Kapilavastu. The reason was an intrigue 
on the part of a minor queen, who managed to per¬ 
suade the king to allow her son to succeed, instead of 
the sons of the lawful queen. The dispossessed sons 
went away, accompanied by many people, and founded 
Kapilavastu. The daughters, hearing of their de¬ 
parture, and realizing that there was no one at home 
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to care for them, went to join their brothers. When 
they had settled down with them, the question of 
marriage occurred. These high-born princes and 
princesses were reluctant to marry the daughters and 
sons of the neighboring kings, because they were not 
high enough in rank. They therefore decided to 
marry each other, in order to maintain the purity of 
the race. That is why they were called Sakhya, 
which means “pure.” The practice of incestuous 
unions was, it would therefore seem, widespread in 
India in ancient times. 

The Japanese royal family claims descent from 
incestuous unions. They say that formerly there was 
the sky-world with a waste of water beneath. Two 
sky-beings, Izanagi and Izanami, brother and sister, 
brought up the islands from the bottom of this ocean 
on the end of a spear. Then they peopled these 
islands as the result of their incestuous intercourse. 
This is not the only incestuous union in their creation 
story. For it is also said that Amaterasu, the ances¬ 
tress of the Mikado, and her brother Susanowo had 
intercourse. 

This incident is so foreign to Japanese thought that 
an eminent authority has been led to say that it must 
not be inferred therefrom that these full-blooded 
unions were allowed by Japanese custom. That 
shows the danger of confining study to one com¬ 
munity only, and of neglecting the comparative study 
of culture. Had this scholar thought for a moment. 
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he would have realized that the incident is normal 
in most ancient royal families such as those of ancient 
Egypt, Persia and India, as well as of other parts of 
the world. The claim that the sky-beings contracted 
incestuous unions shows that the solar line of Japan 
was derived from the same original stock as the 
other branches. 

The best-known instance in America of the inces¬ 
tuous marriage is that of the Incas of Peru. These 
Children of the Sun took as their chief queens their 
sisters, and the heir to the throne was the offspring 
of this union. 

This evidence, to which much more could be added, 
shows once more that the incidents in the Pawnee 
origin stories are strictly true. It is patent that the 
early chief of the Pawnee belonged to the solar line, 
which is widespread in the world from Egypt to 
America. 

It is useful, in an account such as this, to gather up 
the threads of the argument whenever possible. 
Certain incidents require clearing up if the argument 
I am advancing is to gain in weight. It is necessary, 
for instance, to explain the disappearance of the 
Children of the Sun in so many parts of the world. 
It is further necessary to explain how immortality 
came to be lost, seeing that its acquisition is the aim 
of the ritual which is performed in India and else¬ 
where. 

The disappearance of the Children of the Sun in 
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various parts of the world is explained by the people 
themselves in a perfectly logical manner. The study 
of ritual shows that the king in India had to be 
consecrated together with his wife. Together they 
ascended the post that led them to the sky. Belong¬ 
ing as they did to the sky-born race, they were en¬ 
titled to go to the sky, just like the first royal family 
of Samoa. Hence, if, for any reason, a woman of 
high enough rank were lacking, the king could not 
be consecrated in the proper manner. He could not 
acquire all the necessary magical power; he could 
not be made into a god and acquire immortality. All 
this happens if he is unable to get a sky-born queen 
to accompany him. 

The Buddhist annals of Ceylon and Burma recog¬ 
nize this fact clearly. They give several instances 
in which the solar line became extinct because of the 
absence of a queen of the proper rank. The annals 
of Ceylon say that the first solar king of the island, 
Vijaya by name, who came there from India, bring¬ 
ing with him seven hundred officers of state, could 
not be consecrated until he had sent to the king of 
Madhura, in southern India, to seek his daughter in 
marriage. She came, and brought with her seven 
hundred daughters of nobles to marry the officers 
of state. Vijaya’s nobles insisted upon this marriage, 
because so long as the king remained unconsecrated, 
the state could not function. 

The loss of immortality is shown clearly in the 
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Samoan stories. The solar line became extinct be¬ 
cause, as in India, the ruler did not marry a woman 
of like rank. His son therefore became a ruler of 
lesser rank, for he inherited the titles of his mother. 
This king is spoken of as the first mortal king of 
Samoa. Mention is also made of the first mortal 
king of Boni, one of the Bugi states of Celebes. 

These instances serve to explain how the Pawnee, 
and a host of other peoples, lost their immortal divine 
rulers. The simple lack of a queen of the requisite 
rank, which makes it impossible for the king to be 
properly consecrated, is enough to produce the elimin¬ 
ation of this family. The evidence from India and 
Samoa is quite explicit upon the point. 

The insistence upon the incestuous union, or, it 
might be better to say, the union between two pure- 
blooded descendants of the solar line, can be regarded 
in another light. Wherever the Children of the Sun 
are found they practice this form of marriage. So, 
on their arrival in any place, say Samoa, they must 
have come from some other place where the union 
was orthodox. The couple in the Persian story must 
have been descended from the pure solar line. In 
like manner the ancestors of the Japanese royal 
family, Izanagi and Izanami, must have been the 
children of an incestuous union, or a union between 
full-blooded members of the solar line. It would 
seem, from this consideration, that the only satis¬ 
factory explanation of the facts is provided by the 
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inference that the solar lines throughout the world 
are all linked to other solar lines, and, consequently, 
to each other. This conclusion entirely harmonizes 
with those already suggested by the study of creation 
stories and ritual. We seem to be concerned all the 
time with a continuous process of unfolding. One 
community gives rise to another, which springs into 
existence with its organization complete. Whole 
communities must have migrated, as in India, taking 
with them their rulers, their nobles, a complete or¬ 
ganization. They took also their ritual and their 
creation story, which is the thread that is gradually 
leading us back to the beginning. 

There would seem to be no doubt now that the 
royal family of India, of solar line, is connected, 
directly or indirectly, with that of the Pawnee. More 
evidence could be adduced from the stories of the 
Pawnee to show that the form of society depicted 
therein is real and not imaginary. For instance, 
we are told of daughters of chiefs who were secluded, 
and became pregnant by the act of a sky-being. Such 
incidents are characteristic; the belief in the father¬ 
hood of the Sun is a common feature of the Children 
of the Sun from Egypt to Peru. The Indian Epics, 
such for instance at the Mahabharata, abound in 
incidents where the Sun in his various forms is the 
father, by a royal princess, of a great hero. This 
belief occurs also in Peru, in conjunction with the 
practice of seclusion of royal virgins. These girls 
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were kept in nunneries, and one of them was chosen 
to be the queen of her brother. No man was allowed 
access to them. If any of them were found with 
child, she was put to death, unless she said that the 
Sun was the father. In that case she was highly 
honored, and the son was admitted among the royal 
princes. 

The seclusion of the princesses was an obvious 
precaution. They were, in so many places, the heir¬ 
esses to the throne, so that the man who married 
them was king. The royal family would not tolerate 
the possibility of a stranger sharing the throne, and 
so started the practice of secluding their women. We 
find the custom, in certain royal families, of secluding 
the princesses, but of allowing them as many lovers 
as they choose. They must not contract regular 
unions for fear of dynastic complications. 

The last feature of early society, as depicted in the 
Pawnee stories, that I wish to mention is the exist¬ 
ence of what are called Dual Villages. Several stories 
speak of former villages arranged north and south 
of a street running east and west. Each side of the 
village had a chief. The son of the chief of one 
side married the daughter of the chief of the other 
side. 

This is the description of the charaoteristic form 
of village ruled over in places such as Samoa, Peru, 
and elsewhere by the Children of the Sun. This form 
of village was part of the so-called Dual Organization 
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of society, which I have described at length in my 
work on The Children of the Sun . These two divi¬ 
sions of the community had definite characteristics. 
The members usually intermarried. One side had a 
sacred chief connected with peace; the other side had 
a secular chief associated with war. The Son of the 
Sun was originally the sacred chief. The two sides 
were constantly hostile. They were associated with 
different colors. This extremely complicated and 
unusual form of civilization was introduced through¬ 
out the world by the Children of the Sun wherever 
they went. It gradually broke down, for it was not 
founded on any deep-seated psychological tendencies. 
It was simply an artificial elaboration, due to certain 
historical events peculiar to one country. 

The examination of the “true” stories of the Paw¬ 
nee has brought us face to face with what I have 
termed the Archaic Civilization. It is now obvious 
that the community from which the Pawnee emerged 
was one ruled over by pure-bred, immortal Children of 
the Sun. They practiced incestuous unions, and were 
supposed to be born by a process of theogamy. They 
secluded their daughters. They ruled over dual com¬ 
munities, the two sides of which intermarried. This 
system can be recognized in several places, not only 
in America, but right across the Pacific to India, and 
further west to Egypt—a series of linked communi¬ 
ties strung along a thread. The solution of the 
problem of where this thread started involves the 
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explanation of how the royal family of the Children 
of the Sun originated, and how it came to be asso¬ 
ciated with creative acts. 

None of the peoples extending from America 
westward to India give any hint in their mythology 
as to how this process really began. We are faced 
in all cases with an accomplished fact, with an or¬ 
ganized state of society already far removed from 
original conditions. The Indian Brahmanas, for 
instance, do not throw any light whatever on the 
beginning of the solar race. The Japanese myths tell 
us still less. America likewise tells us little about 
beginnings. 

It is, however, possible to indicate the time and 
place at which the Children of the Sun emerged into 
the light of history. The place was Egypt, and the 
time was the beginning of the Fifth Dynasty, about 
2750 b. c. At that time the kings began to use the 
name of the sun, Re, in their royal protocols; and 
the eighth king of that dynasty, Dedkere-Isisi, was 
the first man known to have called himself by the title 
Son of the Sun. This puts a precise term to the 
title Son of the Sun, which in subsequent ages is 
found widely scattered throughout the world. The 
doctrine of divine birth, of theogamy, took its rise 
at the same time. For the Egyptians preserved the 
tradition that the birth of three sons to the sun-god 
Re, by the high priestess of Heliopolis, was predicted 
to Cheops (Khufu), the first king of the Fourth 
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Dynasty. This is the first known instance of the 
doctrine. It is therefore to Egypt that we must turn 
for further light upon the early kingship and its 
creative functions, particularly as centered round the 
person of a dead king, the prototype of the Indian 
Pragapati. 

The king in Egypt was a god from the earliest 
known times. He was the re-incarnation of Horus, 
and of the two protecting goddesses of Upper and 
Lower Egypt respectively. He was called “the good 
god,” or “the beautiful god,” which title he assumed 
on his consecration. The association between king- 
ship and godhead was closer in Egypt than in any 
other country. This is in keeping with the fact that 
the solar title and the doctrine of divine birth can 
first be detected in Egypt. 

The Egyptian and Indian kingship can be com¬ 
pared in many ways. As a member of the solar line, 
the Indian king was made into a series of solar 
deities. These, as has already been mentioned, are 
the Adityas, the sons of Aditi, who is connected with 
the cow. The Egyptian king likewise is made into 
a god, Horus, and his foster-mother is Hathor, the 
House of Horus,” also connected with the cow. 
Like the king in India, the king of Egypt placed the 
breath of life in the nostrils of his subjects. The 
Indian kingship was not simple. The Icing belonged 
to the solar line, and was made into a series of solar 
gods. But one of these gods, Varuna, bears a char- 
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acter that is not wholly solar. He controls the waters, 
both heavenly and earthly. Varuna is an important 
god, for one of the consecration ceremonies is said to 
be his. 

Egyptian evidence affords the explanation of how 
the kingship came to acquire this dual characteristic. 
The facts all indicate that the kingship in Egypt arose 
in connection with the Nile, and, in particular, in 
connection with the irrigation system upon which 
Egypt has always depended for her sustenance. The 
first king in Egypt was, in all probability, the man 
who organized the irrigation system for the first 
time, or, what seems to me to be the more probable, 
who invented the calendar, to enable men to measure 
the year. 1 

The Nile is a peculiar river, in that it floods its 
banks each year with great regularity. The flood¬ 
ing begins in the latitude of Heliopolis from the 19th 
to the 21st of July. It is obvious that a people de¬ 
pending upon their agriculture would find it useful 
to measure time, so as to be able to calculate the next 
time of flood. That is to say, they would inaugurate 
the calendar so as to measure the year. This they 
evidently first did by means of the phases of the 
moon, for the word for month means “moon.” The 
first king may have been the man set aside to make 

1 This subject may be studied in greater detail in the 
companion volumes, New Year's Day by S. H. Hooke, and 
Com from Egypt by M. Gompertz. 
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the necessary calculations for predicting the date of 
the annual flood. 

The exact means whereby the kingship came into 
being does not matter much at this point. It is 
enough to know that the early kingship was prob¬ 
ably closely connected with irrigation, and that the 
king was a fertility king, who incarnated the life of 
the community in his person. This has caused the 
kingship to be associated with the Nile, the great 
source of life, whence all life ultimately comes to 
Egypt. The first kingship of Egypt, therefore, with 
which we are acquainted, is what may be called a 
water-fertility kingship, corresponding to the Var- 
una-kingship of India. 

The kingship in Egypt became complicated by the 
elaboration of the sun-cult. The kings of the Second, 
and increasingly in the Third and Fourth Dynasties, 
combined the name of the sun-god of Heliopolis in 
their own names; for instance, Reneb of the Second 
Dynasty; Nebkere and Neferkere of the Third Dy¬ 
nasty; Dedefre, Khafre, and Menkure of the Fourth 
Dynasty. The solar cult did not become the state 
cult until the Fifth Dynasty, but these names show 
that the king was already comparing himself to the 
sun before that time. 

I have suggested that the priests of Heliopolis, the 
place where the sun-cult first appeared, paid atten¬ 
tion to the sun because they were engaged in measur¬ 
ing the year in connection with the Sothic calendar, 
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which apparently they had invented. It seems ob¬ 
vious that the people who were responsible both for 
the solar theology and the Sothic calendar were led 
from the one to the other. I feel assured that the 
solar calendar came first, because it was connected 
with vital affairs of the country, and especially with 
the irrigation, upon which all depended. 

I have already given, in more than one place, this 
explanation of the sun-cult. I think that the insight 
afforded by the study of rituals, especially the Brah- 
manas, serves to make the cult clearer, and I now 
wish to go one step further, and to suggest that this 
was not a sun-cult at all, but was simply the identi¬ 
fication of the king, the source of life to the com¬ 
munity, with the great life-giving Sun. The texts 
written in the Pyramids of the Fifth and Sixth Dy¬ 
nasties suggest continually that the dead king is identi¬ 
fied with the Sun. So far as I am aware, there is 
no hint of the worship of the Sun (any more than 
there is of the worship of Indra in India). That 
came much later in Egyptian history. The chief 
personage in the oldest texts of Egypt is the king. 
He is the great source of life. All gods simply func¬ 
tion in connection with him. 

The study of the development of religious thought 
in Egypt therefore goes to show that the two aspects 
of it, which we met in India closely combined, are the 
results of certain historical events in Egypt. The 
process at work is the same. The idea of a god is 
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closely bound up with that of a king. Both gods 
and kings are “Givers of Life”; both are the outcome 
of the theory of the fertility-kingship, whereby the 
king in his person incarnates the health and pros¬ 
perity of the community. By a series of incidents, 
in Egypt the king became connected with the control 
of water and with the Sun. This accounts for the 
strange duality in the kingship of India. 

The study of the Pawnee creation stories has re¬ 
vealed to us a real world. Each incident in its turn 
loses its fanciful character and takes on the semblance 
of reality. Creating gods become creating kings; 
the celestial world becomes mundane; incarnate gods 
walk the earth. It seems that the Pawnee creation 
stories ultimately resolve themselves into rational 
events. 

The bringing of the earth out of the waters is 
found in the creation stories of the greater part of 
the agricultural peoples of America. The account 
takes various forms, but it is usually agreed that the 
sky-world preceded the earth. The emergent land 
serves as the first home of the tribe. The divergences 
in details can readily be explained by the transmission 
of the original version from community to com¬ 
munity, each new society, as it budded off, taking its 
version with it, but inevitably altering it slightly. 

The story occurs throughout Oceania from Mel¬ 
anesia to Polynesia. The originators of the civiliza- 
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tion of the different island groups are said to have 
fished up the islands from the bottom of the ocean, 
usually with pearl-shell fish-hooks. The same story 
is told in Japan, and in India. 

The universality of this incident is a sure witness 
of its importance in the eyes of the peoples who 
retain it in their creation stories. The ritual re-enacts 
the creation story, since it is concerned entirely with 
the getting of “life” in its various forms; hence the 
conclusion is that the primordial ocean must play 
some part in the getting of life, it must be a source 
of life. The placing of the incident at the beginning 
of the story suggests, likewise, that it was the original 
source of life, after the creator, Tirawa, Pragapati, 
or whoever he might be, for it is from the primordial 
waters that the creator first produces the earth. 

If it be suggested that this incident is fictitious, 
although it is supposed to be “true,” I reply that since 
it has been possible to explain so many of the inci¬ 
dents in the origin stories, it is necessary to apply 
the same test in this instance. Egypt was the home 
of the Children of the Sun, born of theogamy. It 
is there, consequently, that we must look for the 
meaning of the emergence of the first land from the 
waters. 

The Egyptians in their mythology derived all life 
from the primordial ocean. They also said that 
their god, Ptah Tanen, brought up the original land 
from beneath the waters. They thus have the same 
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belief as the rest of the peoples mentioned in this 
chapter. Tby carry out this belief in a practical 
manner. For temples, such as that of Heliopolis, 
had pools representing the primordial ocean, which 
played an important part in the ritual. The sun-god 
emerged from the pool on the New Year’s Day, the 
day of the Nile flood: which goes to show that the 
idea of the sun-god is later than that of the calendar, 
and that it was derived thence. 

The Egyptians were clearly nearer to the original 
source of the idea of the primordial ocean than other 
peoples. For they knew which was the original land. 
It was the mound on which was placed the temple 
at Heliopolis, Thebes, and Memphis. This mound 
was the prototype of the mounds made in India and 
elsewhere, which were also supposed to be sur¬ 
rounded by the ocean. 

This gives us the clue to the meaning of the prim¬ 
ordial ocean. It was simply the flood of the Nile, the 
great source of all life in Egypt. The mound, the 
original land, was the first land to appear each year 
from beneath the waters when the flood began to 
subside. 

The growth of the idea of the primordial ocean 
is understandable in a country such as Egypt, with 
its fertility-kingship and its dependence upon the 
Nile for its livelihood. It is an idea which has been 
carried throughout the world. It plays its part in 
the great theme of life, as the original source of 
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the life of the community. It is reproduced in ritual. 
The tanks attached to Indian temples are probably 
derived from those of Egyptian temples, and repre¬ 
sent this ultimate source of life. But these distant 
peoples have long since forgotten the original signi¬ 
ficance of the mother of waters, and simply retain 
it because it has been handed on to them as the 
beginning of organized society. 

Egypt has supplied the historical experience out 
of which the primordial ocean was fashioned, as well 
as the original habitable land. Can she supply the 
answer to our other questions? We have to discover 
how immortality was acquired, and how the gods 
came into being. The personality of the dead creator- 
king must be interpreted. In the next, and final, 
chapter this will be attempted. 


CHAPTER VI 

THE FIRST GOD 

it is now possible to inquire how men came to 
make themselves into immortal gods. The Egyptians 
and the peoples of India knew more about the gods 
than the Japanese and the Pawnee. They knew that 
there was a time before the gods existed, before im¬ 
mortality was attained by men. The Japanese, and 
peoples in a similar condition, on the other hand, 
simply knew that the gods made the world they live 
in, and gave them their culture. So, in order to learn 
how the gods came into being, we shall have to turn 
to the places where knowledge is greater. 

The story of the beginnings of the gods is clear in 
Egypt. The first references to them are in the Pyra¬ 
mid Texts of the Fifth and Sixth Dynasties, the 
oldest religious literature of Egypt. The texts speak 
of the days before the sky was separated from the 
earth, and explain how the gods ascended to the sky. 
This means that the Egyptians were well aware of 
the fact that the idea of the sky-world was invented 
by them. The story of how the sky was first peopled 
by the gods is told in the tale of the Destruction of 
Mankind, carved on the walls of the tomb of Seti 1st, 
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of the Nineteenth Dynasty, at Thebes. This story 
tells how Re, the sun-god was carried on the back of 
the Divine Cow to the sky, that he might live there. 

The Pyramid texts are concerned with the dead 
king. They include the ritual of the funerary rites 
carried out on his body, and have a dramatic element, 
like the other rituals we have been considering. They 
say that the king is more ancient than the gods, and 
speak of the king as being conceived by his mother 
in the days when there was neither heaven nor earth, 
nor men, nor birth of gods, nor the dead. They knew 
that the kingship came first. 

Egyptian religion, from the time of the Pyramid 
Texts down to the end, was impregnated with the 
notion of “life,” and particularly of immortal life. 
The texts are filled with references to immortality, 
and to life, health and stability. The inscriptions on 
the walls of the tombs and temples bristle with life- 
giving symbols and expressions. The Egyptians were 
the first people to elaborate the notion of “immor¬ 
tality.” According to them the dead were originally 
asleep in the sand. Only when they were mummified 
did they come to life once more and live as they did 
on earth. 

Mummification was probably invented by the 
Egyptians at the time of the First Dynasty. Pre¬ 
viously the dead had been buried in graves dug in 
the sand, the bodies being covered with linen and 
mats. Just before the invention of mummifica- 
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tion brick graves had come in, together with the 
use of coffins. But once mummification had begun 
the tombs became grander, and they gradually 
developed into the pyramid, the glory of the Old 
Kingdom. 

The Egyptian notion of immortality was simple in 
the extreme. It was inextricably bound up with 
mummification; there was no original idea of a soul 
that persisted after death. That conception only 
arose in later times, presumably as the result of the 
reasoning upon the fate of the dead which was in¬ 
duced by the practice of mummification. The Egyp¬ 
tians simply thought that they were able, by 
embalming and the accompanying ritual, to restore 
to the dead the semblance of the living. They gave 
back to the body what it had lost at and after death, 
and thus restored it, as completely as possible, to 
its original form. 

The body was taken into a place apart, and was 
embalmed according to procedure that varied from 
age to age. Then it was brought to the tomb and 
animated. Water from the primordial ocean, and 
from other sources, was poured over it; oils and 
unguents were used for anointing it; incense was 
burned before it, and it was painted. These were to 
restore to the dead the moisture that it had lost, to 
anoint it as the living were anointed, and to give it 
the characteristic odor of the living. These cere¬ 
monial acts served to make the body whole once 
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more. Then it was awakened. The mouth, nostrils, 
eyes, and ears were touched with various life-giving 
objects, and thus the dead man acquired once more 
the use of his senses. His jaw was made to work. 
He was enabled to walk about and to act just like 
his living self. All this was done by the magic ritual. 

This performance served to make him immortal 
and a god. Immortality was looked upon by the 
Egyptians as an awakening out of sleep. The king 
was reborn; he was actually once more alive, in the 
flesh, and was able to communicate with his family, 
and to join them in common meals. The awakened 
dead had to be fed continually, so the tomb was the 
scene of constant offerings of food. 

The animation of the mummified body was accom¬ 
panied by the acting of a drama. Every man who 
was mummified and awakened out of his sleep was 
identified thereby with Osiris, the first king to have 
been mummified and brought to life, and thus made 
immortal. This dramatic element is interesting in 
another way. For the process of mummification was 
at first applied solely to the body of the king. He 
was the first man to have what we term a “soul.” 
The practice after a time was extended to members of 
the nobility, and ultimately to all classes. But 
throughout Egyptian history the mummified dead 
were identified with Osiris, the dead king. 

Mummification was associated with the making of 
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portrait statues of the deceased. These were ani¬ 
mated in the same manner as the dead body of the 
king. This process was similar to that applied to the 
statues of the gods, for instance that of Re. Thus 
it comes about that the temple ritual of Egypt was 
identical with that of mummification. This fact has 
been noted by Egyptologists for many years. Erman 
comments thus on the temple rituals of Egypt: 

“Would that there had been in these long speeches 
some trace of feeling for the sacredness of the place, 
the majesty of the god; but all personal feeling had 
long since disappeared from this ritual, and it was 
celebrated in a way that could not well have been 
more absurd, as if the whole religion in every temple 
consisted only of the history of Horus and Set, and 
that of Osiris. ,, 

This is true of Egyptian religion as a whole. The 
ritual all centers round the king, either as Osiris, the 
dead king, or as Re, the personification of the kingly 
powers. The dead king was made into the immortal 
being Osiris, the “great god ” The living king was 
the “good god,” and he was consecrated by a cere¬ 
monial that recapitulated the process of mummifica¬ 
tion. In fact, as Erman complains, there is no other 
ritual that could have been performed. For some 
purpose that has not yet been exactly defined, the 
ritual performed to bring the dead to life came to be 
performed on the living to make them into gods. 
Thus the king, by “dying” and being “reborn,” be- 
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came a god when alive. He was also made into a 
god after death. 

The Egyptian evidence therefore suggests that the 
ritual which imitates the creation story is derived 
from mummification. The creator was originally a 
mummified king, who became immortal and a 
god. He may appear as a sun-god in certain places, 
but this aspect is secondary. The original aspect is 
human, and is centered round the dead king made 
alive once more. 

That would make Pragapati into a mummified 
king. But in order to make the parallel complete, 
it must be shown that Osiris, originally a fertility 
king, was a creator who could control the waters. 
This is shown to be the case by the two following 
quotations from the Papyrus of Ani, a recension of 
the Book of the Dead, and from a text published in 
the Zeitschrift fur dgyptische Sprache. 

. . . “Thou makest plants to grow at thy desire. 
. . . Thou art the chief and prince of thy brethren, 
thou art the prince of the company of the gods, thou 
stablishest right and truth everywhere. . . . Thou 
art exceeding mighty, thou overthrowest those who 
oppose thee, thou art mighty of hand, and thou 
slaughterest thine enemy. . . . Thou hast made the 
earth by thine hand, and the waters thereof, and the 
winds thereof, and the herb thereof, all the cattle 
thereof, and all the four-footed beasts thereof.” (Ani 
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“The earth lies upon thine arm, and its corners 
upon thee even unto the four pillars of heaven. Dost 
thou stir thyself, the earth trembles . . . and (the 
Nile) comes forth from the sweat of thy hands. 
Thou providest the breath out of thy throat for the 
nostrils of mankind. Everything whereby man lives, 
trees and herbs, barley and wheat (is of divine origin, 
and comes from thee). . . . Thou are the father and 
mother of mankind, they live by thy breath, they eat 
the flesh of thy body. ,, (Z.a.S. 38, 32.) 

The dead king is therefore clearly a creator. He 
also is equated to the god Ptah of Memphis, who 
brings up the land from the waters of the flood, for 
Ptah is represented in the form of a mummy. The 
Pyramid texts say, in addition, that the dead king 
brings on the inundation. Thus he is concerned with 
all aspects of creation. It is evident that Pragapati 
of India is identical with Osiris of Egypt. 

The final step in this argument is that of explain¬ 
ing the real connection between the living and the 
dead king. Was the original king of Egypt credited 
with the power of bringing on the inundation? Was 
it thought that his predications, based on calendrical 
observations, caused the Nile to flood on the day 
appointed? At present, I know of no facts that help 
to a decision. The solution of the problem must be 
left to the future. 

There are two schools of thought with regard to 
the origin of Egyptian ritual, both of which agree that 
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it is a unity. The older school argue that it is based 
on mummification: the newer school argue that it is 
based on the sun-cult. If it be realized that the 
sun-god is simply a personification of the life-giving 
powers of the king, it becomes evident that the ritual 
really centers round the king, and that the other 
question is secondary. Nevertheless, it is certain 
that, once mummification came in, the whole of the 
ritual of Egypt, temple and mortuary, was based on 
it. Therefore, if, as I urge, this ritual was carried 
throughout the world by the Children of the Sun, 
there should be clear traces everywhere of mummifi¬ 
cation and its ritual form. And so it proves. 

A chain of mummies exists right across the world 
from one end to the other. Certain of these mum¬ 
mification practices can be dated, for the Egyptians 
were constantly inventing new techniques in their 
endeavors to restore the dead into the semblance of 
the living. One instance is particularly noteworthy, 
that of Torres Straits, between Australia and New 
Guinea. The technique employed by the natives of 
these islands in embalming corresponds in essential 
features with that practiced in Egypt about 900 b. c., 
in the time of the Twenty-First Dynasty. 

This form of mummification spread into Australia 
and ultimately became the foundation of the whole 
of the ritual of the natives. This has been shown 
lately by my friend Mr. A. P. Elkin, who has solved 
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the problem of the relationships between mythology 
and ritual in that continent. 

It can be shown that, in all parts of the world, 
the basis of ritual is mummification. This is the 
case with the Pawnee, who were the first to be 
mentioned in this discussion in connection with ritual. 
It will be remembered that the whole of their cere¬ 
monial, as that of the other tribes of the United 
States in general, was based on the use of bundles, 
and that the skull of the first chief was placed in a 
bundle. This suggests that “bundles” originally con¬ 
sisted of human remains, just as they do in Queens¬ 
land. 

Inquiry among the Maya and the peoples of 
Mexico shows this to be the case. The Maya of 
Yucatan say that at some time in the past a person 
named Zamna, probably one of the Children of the 
Sun, came to them from the West. He invented the 
alphabet and named places everywhere. The city of 
Izamna, which was erected over his grave, became 
a great place of pilgrimage all over Yucatan. Cucul- 
can was another great man who came to Yucatan 
from the West. Among his followers were the gods 
of fishes, farms, and thunder, all with beards and 
long robes, sandals, and no hats. They stopped at 
several places in Yucatan, but finally settled at 
Chichen Itza, where Cuculcan gave laws and organ¬ 
ized the state. After ten years he went home. Tern- 
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pies were erected to him at Mayapan and Chichen 
Itza, in which he was worshiped as a god. 

The remains of wonderful beings such as these 
were preserved by the peoples of Guatemala and 
Mexico. Mention is made, for instance, among the 
Quiche of Guatemala, of Balam Quitze and his 
followers. These men lived on earth for a time, and 
finally disappeared, leaving in their place a bundle 
called “The Majesty Enveloped.” This precious 
bundle was never opened because no seam could be 
found in it. Incense was burned before it. 

Several sources tell us that these bundles contained 
the remains of human beings. The Toltecs and 
Mexicans wrapped the bones of men, together with 
precious stones, in cloth packages. These were never 
opened, and were kept in the depths of sanctuaries 
as precious objects. One of these bundles, which was 
given up by a Tlascaltec some time after the Con¬ 
quest, was said to have contained the remains of 
Camaxtli, the chief god of Tlascala. When opened 
it contained the ashes of the god, together with blond 
hairs and an emerald. The ashes of the dead man 
had been made into a paste, by means of the blood 
of children who had been sacrificed on the occasion. 

Mexican stories tell of the death of their gods, who, 
it may be presumed, were originally mortal. They 
had made the Sun, who said that he could not move 
until they had destroyed themselves. So they died 
"like gods,” and each one left his garments as a 
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memorial to his servants. These garments were made 
up into bundles by binding them round a stick into 
which a small green stone had been inserted to serve 
as a heart. These bundles were worshipped as gods. 

The best known of all these bundles of Mexico 
was that of Huitzilopochtli, the war-god of the 
Aztecs. He originally led the Aztecs on their way 
south to Mexico. One night he was transported to 
the sky and presented to the great god Tezauhteotl, 
who welcomed him, and told him that he was to be 
raised to the fellowship of the immortal gods. His 
skull and bones were to be left to the people, so that 
they might consult these relics as to their route. So 
the Mexicans carried the skull and bones of their 
leader to Mexico City, where they settled. 

This practice is so closely associated with mummi¬ 
fication that there can be no doubt the two are iden¬ 
tical. Mummification, the preservation of the dead 
body of a life-giving king, is based partly on the 
desire to retain that king’s body as a source of life 
for the whole community. 

Mummification of chiefs spread into the United 
States from Mexico, but it died out in the course of 
time. It is not surprising, therefore, to know that 
the skull of the first Pawnee chief, the Son of the 
Sun, was kept in a bundle. The disappearance of 
human remains from the Pawnee bundles therefore 
corresponds with the disappearance of mummifica¬ 
tion from the United States. The Pawnee creation 
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story states that the people of the sky gave the 
people their bundles; and the whole of Pawnee ritual 
—as well as that of the rest of the tribes of the 
United States in a similar stage of culture—is based 
on bundles. The original identity of bundles with 
mummies makes it possible to go one step further, 
and to suggest that the ritual of the Pawnee was 
completely based on that of mummification. It is 
not possible to prove this point directly, but one of 
the Pawnee tales, already mentioned, shows that this 
probably is the case. 

The Pawnee lost immortality because the people 
whom Lightning brought to earth in a sack killed 
a wolf. But Lightning himself remained immortal. 
The story seems to explain how this happened. For 
the body of Lightning was subjected to a process 
that strongly suggests the treatment of the mummi¬ 
fied dead in Egypt. The priests took buffalo fat and 
rubbed it over his body; then they rubbed buffalo 
hair over him; and after that a mixture of red clay 
and fat was plastered over his body. “That made 
Lightning happy again.” Lightning then told the 
priests to get sweet grass and place it in the south¬ 
west corner of the lodge, in which the ceremony 
evidently was held. He turned over where he sat, 
and smoke began to rise from the sweet grass. The 
priest removed his robe, and bathed it in the smoke 
of the sweet grass and put it on his back. They 
bathed in the smoke Lightning’s moccasins, his 
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feathers, and all other things that he wore, shaking 
them first, before they put them over the incense. 

This remarkable ceremony ends with the state¬ 
ment: “Thus these cloud-beings were to learn what 
they should do in a future state.” That is to say, 
the ceremony performed by Lightning was derived 
from that connected with the life after death. Pre¬ 
sumably it was connected with mummification, for 
the preparation of the body resembles the Egyptian 
procedure. What is more, Lightning was immortal. 
He met his brother, Ready-to-give, who lived in the 
north. They never died, “and thus they show that 
the gods in the heavens w r ere never to die; but people, 
like wolves, were to grow sick and die.” 

The inference is that Lightning gained immortality 
by a procedure closely resembling that of mummifi¬ 
cation. Therefore the Pawnee knew something about 
immortality and about mummification, although they 
had abandoned the practice. Their ritual betrays 
strong signs of the influence of mummification. For, 
in the Hako ceremony, the getting of life for the 
people is accomplished by subjecting a little child to 
a process of washing with water, anointing with oils 
and fats, painting, and fumigating with sweet¬ 
smelling grasses, and, finally, a ceremonial re-birth. 
This adheres so closely to the ritual of mummifica¬ 
tion in Egypt that no rational doubts can be held with 
regard to its significance. 

We can now bring to the study of the ritual of the 
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Brahmanas the illuminating conception, derived from 
the ritual of Egypt, that the idea of immortality 
developed as a result of the practice of mummifica¬ 
tion. It is therefore disconcerting to find, at the 
outset, that the kings of India of this period were 
cremated. This appears to preclude mummification, 
though it does not eliminate the use of the ashes of 
the dead in ritual. Indeed, it is well known that the 
ashes of Buddha were preserved under stupas in 
various parts of India. 

The texts seem to suggest, however, that Praga- 
pati, the Creator, like Osiris, was a mummified king. 
The creation story recounts how he created every¬ 
thing. After that, it says he became relaxed, or, as 
the translator suggests, fell to pieces. He then had 
to be reconstituted, so that he stood upright, with his 
body entire and complete. By this means he acquired 
immortality; his body became incorruptible and im¬ 
mortal. This conforms to the pure Egyptian tradi¬ 
tion of the reconstitution of Osiris. 

The consecration of the king in India is based, like 
the rest of the ceremonials, upon the creation story. 
The king therein makes himself immortal, in other 
words becomes a god. He is said, also, to imitate 
thereby what happened to Pragapati when his body 
was reconstituted. The process is, therefore, de¬ 
finitely one of mummification. The details of the 
ceremony bear this out. 

The consecration ceremony is long and compli- 
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cated. A large number of subsidiary rites are per¬ 
formed. The king is purified with consecrated 
waters, with gravy, and clarified butter, and with 
sweet-smelling grass. His body is, in fact, treated 
as if it were dead, and about to be reanimated. The 
king then assumes garments, representing, the texts 
state, the foetal membranes, the amnion and the 
chorion, as well as the uterus itself. This symbolizes 
the process of rebirth as the central part of the con¬ 
secration, and indeed of all the important Brahmana 
ceremonials. By this means the king is made into a 
divine being. 

The consecration ceremony includes many other 
incidents, which may be studied in Mr. A. M. 
Hocart’s work on Kingship. Those which concern 
us here are the preparation of the body and the 
“death and rebirth” incidents. Since these were in 
imitation of what happened to Pragapati, when his 
body was reconstituted, they are evidently part of a 
means of making the body of the consecrated king 
immortal and undecaying, that is, making it into a 
mummy. Again, the rites resemble Egyptian mum¬ 
mification. Therefore we must conclude that Praga¬ 
pati, the father of the gods, and of the king, was 
mummified, and is identical with Osiris. 

The creation story, so far as it concerns the re¬ 
constitution of Pragapati, may now be interpreted 
in the light of this analysis. The story says that 
Pragapati was restored by the gods. The gods stand 
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for the king. In the beginning, therefore, the king 
performed the ceremonial of mummifying his dead 
father. He corresponds to the Egyptian god-king, 
Horus, who mummified Osiris. 

The only difficulty occurs in connection with the 
practice of cremation. The account of the restora¬ 
tion of Pragapati mentions the use of fire as the 
means whereby he gained immortality. The aim of 
cremation is to get the dead up to the sky, where 
they gain immortality. The king is supposed to go 
to the sky after death, and so the cremation fulfils 
its purpose. At the same time he gains immortality 
by certain ritual performances, and this immortality 
is interpreted in terms of the flesh. In order, there¬ 
fore, to satisfy both requirements, getting to the sky 
and immortality, the body should be both cremated 
and mummified, as in fact is still done in Further 
India and elsewhere at the present time. When 
cremation was adopted the older practice of mummi¬ 
fication was not always abandoned, but the embalmed 
body was cremated. 

The texts contain a description of the form of 
burial for a king who is entitled to acquire im¬ 
mortality, and to go to the sky. I quote in detail the 
relevant parts of this funeral ceremonial, those deal¬ 
ing with the treatment of the body. 

Now, in the first place, he cleanses it of all foul 
matter, and causes the foul matter to settle on this 
(earth); for this (earth) is indeed foul matter: he 
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the first god 
thus consigns foul matter to foul matter. For in¬ 
deed from that intestine of his, filled with foul 
matter, when it is burned, a jackal is produced: 
(hence he removes it), ‘lest a jackal should be pro- 

“But let him not do this, or his family will be liable 
, , washed him out inside, he anoints 

him with ghee, and thus makes it (the body) 
sacrificially pure. 

“He then inserts seven chips of gold in the seven 
seats of his vital airs; for gold is light and immor¬ 
tality: he thus bestows light and immortality upon 
him. 

“Having then built a pile for him in the midst of 
his fires, and spread out a black antelope skin with 
the hairy side upwards, and the neck-part towards 
the east, he lays him down thereon with the face 
looking upwards. ... 

“Thus supplied with the sacrificial weapons (im¬ 
plements), that Sacrificer passes on to that place 
which has been won for him in heaven. . . . 

“This, then, is that offering of the Sacrifice's body 
which he performs at the end: from out of that place 
which has been won by him in heaven he rises im¬ 
mortal in the form of an oblation.” 

The meaning of these passages is clear. Immor¬ 
tality is gained by performing certain rituals during 
life, and by the remarkable ceremonial carried out at 
death. The procedure adopted for dealing with the 


GODS ASD MEN 
body of the dead king is obviously a modification of 
mummification. The evisceration and the insertion 
of ghee represent a process of embalming. The act 
of placing the gold chips in the openings of the seven 
vital airs suggests the ritual of Egypt called The 
Opening of the Mouth; for in this ritual various 
objects are placed in contact with the- j 

openings, mouth, eyes, ears, nostrils, in order to 
restore to the dead person the means of communicat¬ 
ing with the outside world. 

The reference to the jackal is most suggestive. For 
Anubis, the Egyptian god of mummification, was 
always represented with a jackal’s head. The phrase¬ 
ology of the Brahmanas suggests that the compilers 
of the texts had preserved some knowledge of the 
original procedure, but in a confused way. They had 
simply remembered something about the connection 
between the jackal and evisceration. Nevertheless 
the survival of these phrases, meaningless in their 
actual form, is of the utmost importance. For it is 
difficult, if not impossible, to explain the reference 
in any other way than as a relic of the ritual asso¬ 
ciated with mummification in Egypt. 

The ceremonials of India therefore conform closely 
to those of Egypt, the chief exception being the 
addition of cremation to mummification. The creator 
god in both countries is identified with a being older 
than the gods (and the father of the ruling king), 
who attained immortality by having his body made 
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incorruptible and immortal. It would seem the words 
of Erman are true, not only of Egypt but also of 
India and elsewhere, that mummification is the basis 
of ritual. As Elliot Smith says: 

‘ Osiris was the prototype of all gods; his ritual 
was the basis of all religious ceremonial; his priests 
who conducted the animating ceremonies were the 
precursors of a long series of ministers who for more 
than fifty centuries, in spite of the endless variety of 
detail of their ritual and the character of their tem¬ 
ples, have continued to perform ceremonies that have 
undergone remarkably little essential change. ,, 

I have no hesitation in predicting that this general¬ 
ization will be verified wherever it is tested. It 
certainly holds for every part of the world from 
which I have collected and studied the relevant evi¬ 
dence. Much information, as yet unpublished, col¬ 
lected from each of the continents, confirms it 
completely. But the references given in this little 
book to India, America, and Australia indicate the 
nature of the corroboration. 

The theory that ritual began with, and continued 
to center round, the human body, is sound psychol- 
ogy. The study of psychoanalysis, when pursued 
without the bias of the Freudian school of thought, 
with their exclusive insistence upon the less pleasant 
aspects of the life of the individual, reveals the truth 
of this principle. We have to picture a great spread 
of civilization round the world, which took with it 
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the theory that the dead bodies of rulers could be 
used to the advantage of the people at large, to carry 
on the various ceremonials deemed necessary for the 
maintenance of the solidarity of the community. 
This series of beliefs and practices constitutes the 
core of religious and magical institutions. The body 
of the dead king, when mummified, can be brought 
to life once more, and made to act as the supreme 
life-giver of the state. The dead king is what we 
term a “god.” The living king, his son, is also able 
to make himself into a “god” by imitating the pro¬ 
cess. All this has developed out of a course of 
reasoning based upon an attempt, made fifty centuries 
ago, to interpret the fundamental facts of life and 
death. The instinctive craving for life impelled men 
to devise measures for overcoming the disabilities of 
death. The impulse to secure salvation was so dom¬ 
inating that the searchers were not very critical of 
the logic or efficacy of the solution of their problem, 
but were content to snatch at a phantom that seemed 
to satisfy their hopes of safety. Out of this striving 
has come the immortal god, the supreme achievement 
of ancient mankind. 

At present we can do no more than call attention to 
the evidence for the fact that such a process has 
happened. The next step forward is to investigate 
in detail the means whereby the human mind has 
been enabled to make the successive steps forward; 
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how it has been able to bridge the gap between fact 
and inference; and to build up vast systems of 
speculation concerning hypothetical happenings that 
have no proved objective reality. 
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BIBLIOGRAPHICAL NOTE 


the investigation carried on in this book is part 
of a wider inquiry into the development and spread of civili¬ 
zation which has been pursued by the author in a series of 
books, The Megalithic Culture of Indonesia (Manchester, 
1918) ; The Children of the Sun (1923, 2nd Edition 1927) ; 
The Grozvth of Civilisation (1924, 2nd Edition 1926) ; 
The Origin of Magic and Religion (1923). Particular at¬ 
tention is also called to Elliot Smith’s The Evolution of the 
Dragon (Manchester, 1919), and to A. M. Hocart’s King- 
ship (Oxford, 1927). 

The material for this book has been drawn more especially 
from G. A. Dorsey, Traditions of the Skidi Pawnee, 1904; 
The Pawnee Mythology, 1906; Mythology of the Wichita, 
1904; Traditions of the Ankara, 1904; Traditions of the 
Caddo, 1905: and from The Satapatha Brahmana, translated 
by Julius Eggeling in the Oxford Sacred Books of the East 
series. I shall shortly publish further material upon which 
I base the statements made in this book. This evidence will 
be found to make my case even more complete than I have 
been able to make it in the limited space at my disposal. 

W. J. P. 


School of Theology 

at Claremont 


FIRST VOLUMES 

IN THE BEGINNING 
The Origin of Civilization 

G. Elliot Smith 

NEW YEAR’S DAY 
The Story of the Calendar 

S. H. Hooke 

CORN FROM EGYPT 
The Beginning of Agriculture 

M. Gompertz 

ANCIENT MARINERS 

The Story of Ships and Sea Routes 

C. Daryll Forde 

THE GOLDEN AGE 
The Story of Human Nature 

H. J. Massingham 

FIRST PLAYER 
The Origin of Drama 

Ivor Brown 

POTS AND PANS 
The History of Ceramics 

H. S. Harrison 
HERE WE GO ROUND 
The Story of the Dance 

Evelyn Sharp 

GODS AND MEN 

The Attainment of Immortality 

W. J. Perry 

In preparation: 

MAPS AND CHARTS 
The Beginning of Geography 

Irene Curnow 
MYTHICAL MONSTERS 
The Meaning of Symbolism 

G. Elliot Smith 

THE BAG OF TOOLS 
The Evolution of Implements 

M. Gompertz 

IMAGE AND SUPERSCRIPTION 
The Story of Coinage 

C. T. Seltman 
And many other volumes 



